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Yesterday, I had a chance to attend a Qabalah class given by an Chassidic Rabbi.  And surprisingly, I had an interesting experience.  In part of his lecture, he spoke on the "Sefirot of Man" and gave a unique perspective on the Tree-of-Life.  Through this, I was easily able to integrate and corroborate his ideas into my own understanding.
At the start, it is noted that while Keter is "Will"; the original impetus.  And yet, this is juxtaposed with Da'at (Integration of Knowledge into the psyche); in other words, you count ten Sefirot on the tree by counting either Keter or Da'at; but not both.
Chokmah derives the macrocosmic understanding; the idea in its whole (synthesis), such as the way inventors and artists think.  Whereas Binah is analysis o the idea and the left hemisphere of the brain; to Chokmah's right hemispheric designation.
The grand scheme or larger picture that is Chokmah is the creative force in the same way that the Magus who attains to this Sefira becomes the avatar of his or her own system of attainment.  This is the result of having developed such a knowledgeable viewpoint; a full and complete Gnosis.
The next several Sefirot provide virtues and behaviors of the moral Soul.  But then next we come to Yesod and the Rabbi says that Yesod internalizes the emotions in the same way as Da'at internalizes the intellect.  And I see a hint at how Yesod and Da'at are connected (the Nightside theory), as discussed in Thelemic philosophy.  And finally, Malchut (thought, speech, action), that we have referred to as the Kingdom in transliteration, but that the Rabbi calls Royalty.  Of course, Thelemites honor those who manage enough strength of consciousness even to attain Malchut, as Kings and it is the way we greet each other.
AL II.21:  "We have nothing with the  outcast and the unfit: let them die in their misery.  For they feel not.  Compassion is the vice of kings: stamp down the wretched & the weak: this is the law of the strong: this is our law and the joy of the world.  Think not, o king, upon that lie: That Thou Must Die: verily thou shalt not die, but live.  Now let it be understood: If the body of the King dissolve, he shall remain in pure ecstasy for ever.  Nuit!  Hadit!  Ra-Hoor-Khuit!  The Sun, Strength & Sight, Light; these are for the servants of the Star & the Snake."

In the Rabbi's lecture, Tiferet is referred to as Compassion; that which presides over Royalty.
AL II.24:  "Behold!  these be grave mysteries; for there are also of my friends who be hermits.  Now think not to find them in the forest or on the mountain; but in beds of purple, caressed by magnificent beasts of women with large limbs, and fire and light in their eyes, and masses of flaming hair about them; there shall ye find them.  Ye shall see them at rule, at victorious armies, at all the joy; and there shall be in them a joy a million times greater than this.  Beware lest any force another, King against King!  Love one another with burning hearts; on the low men trample in the fierce lust of your pride, in the day of your wrath."

Liber AL gives us philosophical and ethical guidance; but cleverly couched in symbols.  The nature of our Royalty on the Earth is something that really, yet, needs to be addressed and examined carefully as we move forward in this second century of our establishment.
 

AL II.58:  "Yea!  deem not of change: ye shall be as ye are, & not other.  Therefore the kings of the earth shall be Kings for ever: the slaves shall serve.  There is none that shall be cast down or lifted up: all is ever as it was.  Yet there are masked ones my servants: it may be that yonder beggar is a King.  A King may choose his garment as he will: there is no certain test: but a beggar cannot hide his poverty."
 

AL II.59:  "Beware therefore!  Love all, lest perchance is a King concealed!  Say you so?  Fool!  If he be a King, thou canst not hurt him."

 

AL II.64:  "Oh!  thou art overcome: we are upon thee; our delight is all over thee: hail!  hail: prophet of Nu!  prophet of Had!  prophet of Ra-Hoor-Khu!  Now rejoice!  now come in our splendour & rapture!  Come in our passionate peace, & write sweet words for the Kings!"

 

AL II.74:  "The length of thy longing shall be the strength of its glory.  He that lives long & desires death much is ever the King among the Kings."

 

AL III.34:  "But your holy place shall be untouched throughout the centuries: though with fire and sword it be burnt down & shattered, yet an invisible house there standeth, and shall stand until the fall of the Great Equinox; when Hrumachis shall arise and the double-wanded one assume my throne and place.  Another prophet shall arise, and bring fresh fever from the skies; another woman shall awake the lust & worship of the Snake; another soul of God and beast shall mingle in the globed priest; another sacrifice shall stain the tomb; another king shall reign; and blessing no longer be poured To the Hawk-headed mystical Lord!"

 

AL III.45:  "Then will I lift her to pinnacles of power: then will I breed from her a child mightier than all the kings of the earth.  I will fill her with joy: with my force shall she see & strike at the worship of Nu: she shall achieve Hadit."
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In addition to those things I discussed in my previous post, there was also a translation of Hod (conquer thyself) as Devotion and I immiately thought of the Zelator's zeal and the Oath taken for devotion to the order.  Though this Sefira is of the Grade of Practicus, it stands at the perfection of the work of the Zelator.  So we might say that Hod is that 'accomplished devotion' that is the authority that confers the Grade of Practicus.
The word Sefira was described as an amalgam of two words; Lesaper (610; to tell, express) & Sapir (590 sapphire, to shine).  I of course went immediately to the gematria that wasn't discussed in the class.  There was a stunning moment for me when I saw 610 and immediately recalled the address of my childhood home was 610 Fairlawn Pkwy.  It's an uncanny feeling that rubbed me to the point of really examining either number; though I added and redacted their down to 7 & 5 or 12; the number of the Universe (12 constellations in the time cycles).
Today, looking up 610 in the EQ, I get the word 'Joy' with no equivalent for 590.  The Hebrew yields Gold Coin, Gold Money, the Citron Tree&Fruit (lust and desire), Closed, Shut Up, the Sea and the Angel of Redemption for 610.  And for 590; Rib, to Bring Forth Abundantly, Creeping Thing and Moving Creature.  The parallels in the two gematric systems for 610 are well complemented by the Hebrew 590.
Also noted is that the 49 paths of purification occur for the first 49 days after Passover with the 50th being the successful conclusion or reward in that one becomes fit to receive holiness.  49 of course is the number of BABALON and this for the Hebrews refers to a desert cleansing; even possibly tied in with Ezekiel's vision of the valley of dry bones that rose up from the ground and gradually took on muscle and skin. Altogether, these are the 50 Gates of Wisdom.  And each of these 49 "steps" (as the Rabbi referred to them) have negative and positive aspects; totalling 98 or the 8 & 90 Rules of Art for Thelemites.  (remember, the Jews have the half).
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My comments are in blue below:

Yesterday, I had a chance to attend a Qabalah class given by an Chassidic Rabbi.  And surprisingly, I had an interesting experience.  In part of his lecture, he spoke on the "Sefirot of Man" and gave a unique perspective on the Tree-of-Life.  Through this, I was easily able to integrate and corroborate his ideas into my own understanding.
At the start, it is noted that while Keter is "Will"; the original impetus.
This of course fits well with the Thelemic concept of Hadit, the infinite point of motion, the bud will so to speak.  
And yet, this is juxtaposed with Da'at (Integration of Knowledge into the psyche); in other words, you count ten Sefirot on the tree by counting either Keter or Da'at; but not both.
Chokmah derives the macrocosmic understanding; the idea in its whole (synthesis), such as the way inventors and artists think. 
This suits the description of the magus grade attributed to this sphere.  The magus sees the big picture and utters a word that tranforms the universe, that it he introduces a new paradigm that is appropriate to the collective unconscious at that time.   
Whereas Binah is analysis o the idea and the left hemisphere of the brain; to Chokmah's right hemispheric designation.
This contradicts the classical placement of the tree of life on the body.  Even Rabbi David Kooper (another Hassid) asserts like the Golden Dawn among others that Binah is the right side.  This makes sense physiologically, since it is the right side of the brain that is visual spatial in nature and is the part of the brain attributed to depression in material psychology.  The left is more abstract, it deals with semantics and language and is more indifferent.  This is more fitting of the Magus grade also since the magus utters a word, rather than an image.  (of course we know that images are supported by words!)
The grand scheme or larger picture that is Chokmah is the creative force in the same way that the Magus who attains to this Sefira becomes the avatar of his or her own system of attainment.  This is the result of having developed such a knowledgeable viewpoint; a full and complete Gnosis.
The next several Sefirot provide virtues and behaviors of the moral Soul.  But then next we come to Yesod and the Rabbi says that Yesod internalizes the emotions in the same way as Da'at internalizes the intellect.
This seems to confirm your observations in your discussion of the veil of Qesheth.  
 And I see a hint at how Yesod and Da'at are connected (the Nightside theory), as discussed in Thelemic philosophy.  And finally, Malchut (thought, speech, action), that we have referred to as the Kingdom in transliteration, but that the Rabbi calls Royalty.  
Also recall that He final and the daughter are the throne for the spirit.  A very different assertion than that given by the christist body haters.  
Of course, Thelemites honor those who manage enough strength of consciousness even to attain Malchut, as Kings and it is the way we greet each other.
AL II.21:  "We have nothing with the  outcast and the unfit: let them die in their misery.  For they feel not.  Compassion is the vice of kings: stamp down the wretched & the weak: this is the law of the strong: this is our law and the joy of the world.  Think not, o king, upon that lie: That Thou Must Die: verily thou shalt not die, but live.  Now let it be understood: If the body of the King dissolve, he shall remain in pure ecstasy for ever.  Nuit!  Hadit!  Ra-Hoor-Khuit!  The Sun, Strength & Sight, Light; these are for the servants of the Star & the Snake."

In the Rabbi's lecture, Tiferet is referred to as Compassion; that which presides over Royalty.
AL II.24:  "Behold!  these be grave mysteries; for there are also of my friends who be hermits.  Now think not to find them in the forest or on the mountain; but in beds of purple, caressed by magnificent beasts of women with large limbs, and fire and light in their eyes, and masses of flaming hair about them; there shall ye find them.  Ye shall see them at rule, at victorious armies, at all the joy; and there shall be in them a joy a million times greater than this.  Beware lest any force another, King against King!  Love one another with burning hearts; on the low men trample in the fierce lust of your pride, in the day of your wrath."

Liber AL gives us philosophical and ethical guidance; but cleverly couched in symbols.  The nature of our Royalty on the Earth is something that really, yet, needs to be addressed and examined carefully as we move forward in this second century of our establishment.
 

AL II.58:  "Yea!  deem not of change: ye shall be as ye are, & not other.  Therefore the kings of the earth shall be Kings for ever: the slaves shall serve.  There is none that shall be cast down or lifted up: all is ever as it was.  Yet there are masked ones my servants: it may be that yonder beggar is a King.  A King may choose his garment as he will: there is no certain test: but a beggar cannot hide his poverty."
 

AL II.59:  "Beware therefore!  Love all, lest perchance is a King concealed!  Say you so?  Fool!  If he be a King, thou canst not hurt him."

 

AL II.64:  "Oh!  thou art overcome: we are upon thee; our delight is all over thee: hail!  hail: prophet of Nu!  prophet of Had!  prophet of Ra-Hoor-Khu!  Now rejoice!  now come in our splendour & rapture!  Come in our passionate peace, & write sweet words for the Kings!"

 

AL II.74:  "The length of thy longing shall be the strength of its glory.  He that lives long & desires death much is ever the King among the Kings."

 

AL III.34:  "But your holy place shall be untouched throughout the centuries: though with fire and sword it be burnt down & shattered, yet an invisible house there standeth, and shall stand until the fall of the Great Equinox; when Hrumachis shall arise and the double-wanded one assume my throne and place.  Another prophet shall arise, and bring fresh fever from the skies; another woman shall awake the lust & worship of the Snake; another soul of God and beast shall mingle in the globed priest; another sacrifice shall stain the tomb; another king shall reign; and blessing no longer be poured To the Hawk-headed mystical Lord!"

 

AL III.45:  "Then will I lift her to pinnacles of power: then will I breed from her a child mightier than all the kings of the earth.  I will fill her with joy: with my force shall she see & strike at the worship of Nu: she shall achieve Hadit."

Amon.  Aumgn.  
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[Ryan's] comments are in blue below:

Yesterday, I had a chance to attend a Qabalah class given by an Chassidic Rabbi.  And surprisingly, I had an interesting experience.  In part of his lecture, he spoke on the "Sefirot of Man" and gave a unique perspective on the Tree-of-Life.  Through this, I was easily able to integrate and corroborate his ideas into my own understanding.
At the start, it is noted that while Keter is "Will"; the original impetus.
This of course fits well with the Thelemic concept of Hadit, the infinite point of motion, the bud will so to speak.  
Though Hadit is traditionally placed on Chokmah or reflected in from the Ain Soph in a position juxtaposed to Chokmah.  Ra-Hoor-Khuit, the unification of NUIT & HADIT (Binah & Chokmah) sits at Kether.  A lower expression of Ra-Hoor-Khuit is Horus, which in such a conundrum that this represents, we can glean some insight into the mystery of Kether: The Mystery of Selflessness; Selflessness is Self.  This shows a rabid distinction between Thelema and the Eastern mindset that simply seeks Selflessness and reduces this to altruism on the mundane plane.
And yet, this is juxtaposed with Da'at (Integration of Knowledge into the psyche); in other words, you count ten Sefirot on the tree by counting either Keter or Da'at; but not both.
Chokmah derives the macrocosmic understanding; the idea in its whole (synthesis), such as the way inventors and artists think. 
This suits the description of the magus grade attributed to this sphere.  The magus sees the big picture and utters a word that tranforms the universe, that it he introduces a new paradigm that is appropriate to the collective unconscious at that time.   
The dualism of Kether, expressed through the Kether/Da'at juxtaposition adds a dynamic nature to the glyph of the Tree and shows its limitation in expression.  The central pillar reveals its dualism with the side pillars but is itself dualistic; appropriate for this dualistic dimension of the Universe.  Kether here, is shows directly expressing itself downwards and is consistent with HPB's analysis of the Tree (though I can't site a quote from her off the top of my head).  It is then obvious that Da'at must reflect this down into Yesod and validates the Nightside theory of the Tree.
Whereas Binah is analysis o the idea and the left hemisphere of the brain; to Chokmah's right hemispheric designation.
This contradicts the classical placement of the tree of life on the body.  Even Rabbi David Kooper (another Hassid) asserts like the Golden Dawn among others that Binah is the right side.  This makes sense physiologically, since it is the right side of the brain that is visual spatial in nature and is the part of the brain attributed to depression in material psychology.  The left is more abstract, it deals with semantics and language and is more indifferent.  This is more fitting of the Magus grade also since the magus utters a word, rather than an image.  (of course we know that images are supported by words!)
That's beautiful, yes, Binah is the Sorrow of the Great Mother; it's mystery: Sorrow equals Joy.
The grand scheme or larger picture that is Chokmah is the creative force in the same way that the Magus who attains to this Sefira becomes the avatar of his or her own system of attainment.  This is the result of having developed such a knowledgeable viewpoint; a full and complete Gnosis.
The next several Sefirot provide virtues and behaviors of the moral Soul.  But then next we come to Yesod and the Rabbi says that Yesod internalizes the emotions in the same way as Da'at internalizes the intellect.
This seems to confirm your observations in your discussion of the veil of Qesheth.  
I must say that I am quite surprised that there hasn't been a great amount of exploration of this Veil by Thelemic Qabalists.
 And I see a hint at how Yesod and Da'at are connected (the Nightside theory), as discussed in Thelemic philosophy.  And finally, Malchut (thought, speech, action), that we have referred to as the Kingdom in transliteration, but that the Rabbi calls Royalty.  
Also recall that He final and the daughter are the throne for the spirit.  A very different assertion than that given by the christist body haters.  
The hipocrisy in the Christist and Eastern thought is all about clinging onto an old paradigm on the whole of the Universe.  Our understanding and awareness has changed and grown racially; so much so that the paradigm that Liber AL inaugurs is simply the new paradigm beyond their cognitive dissonance.
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The dualism of Kether, expressed through the Kether/Da'at juxtaposition adds a dynamic nature to the glyph of the Tree and shows its limitation in expression.  The central pillar reveals its dualism with the side pillars but is itself dualistic; appropriate for this dualistic dimension of the Universe.  Kether here, is shows directly expressing itself downwards and is consistent with HPB's analysis of the Tree (though I can't site a quote from her off the top of my head).  It is then obvious that Da'at must reflect this down into Yesod and validates the Nightside theory of the Tree. This is insightful.  
The hipocrisy in the Christist and Eastern thought is all about clinging onto an old paradigm on the whole of the Universe.  Our understanding and awareness has changed and grown racially; so much so that the paradigm that Liber AL inaugurs is simply the new paradigm beyond their cognitive dissonance.
Well put. 
93/93
Ryan
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 My comments in…. olive?
[Ryan's] comments are in blue below:

Yesterday, I had a chance to attend a Qabalah class given by an Chassidic Rabbi.  And surprisingly, I had an interesting experience.  In part of his lecture, he spoke on the "Sefirot of Man" and gave a unique perspective on the Tree-of-Life.  Through this, I was easily able to integrate and corroborate his ideas into my own understanding.
At the start, it is noted that while Keter is "Will"; the original impetus.
This of course fits well with the Thelemic concept of Hadit, the infinite point of motion, the bud will so to speak.  
Though Hadit is traditionally placed on Chokmah or reflected in from the Ain Soph in a position juxtaposed to Chokmah.  Ra-Hoor-Khuit, the unification of NUIT & HADIT (Binah & Chokmah) sits at Kether.  A lower expression of Ra-Hoor-Khuit is Horus, which in such a conundrum that this represents, we can glean some insight into the mystery of Kether: The Mystery of Selflessness; Selflessness is Self.  This shows a rabid distinction between Thelema and the Eastern mindset that simply seeks Selflessness and reduces this to altruism on the mundane plane.
This is very true and I usually use this framework as well; yet I find that Hadit as the point also corresponds with Keter as the point.  Yet I find it even more appropriate to attribute Hadit to Ain, Nothing as the infinitely small, Nuit to the Ain Soph as limitless, i.e. infinite space, and Ra-Hoor-khuit to Ain Soph Aur, the explosion of light resulting from the union.  Hoor Par Krat could be Ra-hoor-Khuits passive alter ego in Keter as the silent self.  Chaos and Babalon correspond with Chokmah and Binah respectively.  Therion could be seen as the Nephesch... the male counter part of malkuth the daughter.  But all of these symbols are elastic and their attributions can be adapted to varying contexts.  
I admit that my understanding of the Ain, Ain Soph, and Ain Soph Aur is limited, but it seems incorrect to place Nuit and Hadit in the spheres of Binah and Chokmah. While these two sephiroth do contain the fundamental principals of Nuit and Hadit, this placement gives them form, and therefore a new designation. It makes more sense to me to leave these two unaltered and pure, and to place Thoth and Isis, for instance, in Binah and Chokmah, as the lower expressions of Nuit and Hadit. If we were to accept this placement and consider Kether the unification of Binah and Chokmah, Heru Ra Ha would be a more appropriate symbol, as it contains all potentialities of the idea “Horus”. To further consider the placement of Hadit=Ain and Nuit=Ain Soph leaves us with Heru Ra Ha as Ain Soph Aur, and a nice expression of 2=0 formula. This could also be expressed with Heru Ra Ha in Kether, and Nuit in Ain Soph Aur. 
 
Just some quick thoughts. 
 93/93
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[Paul's] comments in…. olive.
 Yesterday, I had a chance to attend a Qabalah class given by an Chassidic Rabbi.  And surprisingly, I had an interesting experience.  In part of his lecture, he spoke on the "Sefirot of Man" and gave a unique perspective on the Tree-of-Life.  Through this, I was easily able to integrate and corroborate his ideas into my own understanding.
At the start, it is noted that while Keter is "Will"; the original impetus.
This of course fits well with the Thelemic concept of Hadit, the infinite point of motion, the bud will so to speak.  
Though Hadit is traditionally placed on Chokmah or reflected in from the Ain Soph in a position juxtaposed to Chokmah.  Ra-Hoor-Khuit, the unification of NUIT & HADIT (Binah & Chokmah) sits at Kether.  A lower expression of Ra-Hoor-Khuit is Horus, which in such a conundrum that this represents, we can glean some insight into the mystery of Kether: The Mystery of Selflessness; Selflessness is Self.  This shows a rabid distinction between Thelema and the Eastern mindset that simply seeks Selflessness and reduces this to altruism on the mundane plane.
This is very true and I usually use this framework as well; yet I find that Hadit as the point also corresponds with Keter as the point.  Yet I find it even more appropriate to attribute Hadit to Ain, Nothing as the infinitely small, Nuit to the Ain Soph as limitless, i.e. infinite space, and Ra-Hoor-khuit to Ain Soph Aur, the explosion of light resulting from the union.  Hoor Par Krat could be Ra-hoor-Khuits passive alter ego in Keter as the silent self.  Chaos and Babalon correspond with Chokmah and Binah respectively.  Therion could be seen as the Nephesch... the male counter part of malkuth the daughter.  But all of these symbols are elastic and their attributions can be adapted to varying contexts.  
I admit that my understanding of the Ain, Ain Soph, and Ain Soph Aur is limited, but it seems incorrect to place Nuit and Hadit in the spheres of Binah and Chokmah. While these two sephiroth do contain the fundamental principals of Nuit and Hadit, this placement gives them form, and therefore a new designation. It makes more sense to me to leave these two unaltered and pure, and to place Thoth and Isis, for instance, in Binah and Chokmah, as the lower expressions of Nuit and Hadit. If we were to accept this placement and consider Kether the unification of Binah and Chokmah, Heru Ra Ha would be a more appropriate symbol, as it contains all potentialities of the idea “Horus”. To further consider the placement of Hadit=Ain and Nuit=Ain Soph leaves us with Heru Ra Ha as Ain Soph Aur, and a nice expression of 2=0 formula. This could also be expressed with Heru Ra Ha in Kether, and Nuit in Ain Soph Aur. 
PPaul, you wouldn't be the first to put Isis at Binah and I think this makes perfect sense.  She is the 'Mystery of Initiation'.  And I've heard Isis being attributed to Netzach as Venus.  And I guess we could consult 777 to see what Crowley had to say.  But as with the Hindu, the Egyptian is another symbol system, distinct from the Western model.  Yes, Thelema is syncretic in that we've adopted some of the practices of these other sytstems.  It only goes to follow that we'd want to begin to equivocate these symbols...so I think I'll throw in another few verses from LXV: 
54. Then said Adonai: Thou hast the Head of the Hawk, and thy Phallus is the Phallus of Asar. Thou knowest the white, and thou knowest the black, and thou knowest that these are one. But why seekest thou the knowledge of their equivalence?

55. And he said: That my Work may be right. 

56. And Adonai said: The strong brown reaper swept his swathe and rejoiced. The wise man counted his muscles, and pondered, and understood not, and was sad. Reap thou, and rejoice! 
What matters that these symbols remain apples and oranges to some extent; that we don't dogmatize and legalize and indoctrinate these over the things they represent.  Rather, we should turn our backs to these clerical tendencies and focus on the creative; that we each dream and compose our own apocalypses.  And I emphasize not doomsday scenarios, but our own creative universe from those rides our prophets took on their chariots and the rides we're taking.  
Crowley continued an ancient tradition that Dee&Kelly relayed from ancient times.  This has created the marvelous imagery in the Thelemic 'heavens'; the Thelemic astral-paradigm.  This is that fresh fever from the skies that we are each responsible to invoke; living creatively and fiercely celebrating our lives.
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I've taken my second Qabalah lecture with this Chassidic Rabbi.
He immediately referenced 'Counting the Omer' as the 49 days between release of bondage in Egypt and the reception of the Torah, which occurs and the 50th day adn which he specifically called 'the Gift'.  It is on that 50th day, with the moral purification by way of specific acts assigned to each of the first 49 days, that the Rabbi said, you become who you are.  This suggests a process of attainment (unto Tiphareth).
And that bright light of comfort, and that piercing sword of truth, and all that power and beauty that they have made of themselves, is cast from them, as it is written, “I saw Satan like lightning fall from Heaven.”  And as a flaming sword is it dropt through the abyss, where the four beasts keep watch and ward.  And it appeareth in the heaven of Jupiter as a morning star, or as an evening star.  And the light thereof shineth even unto the earth, and bringeth hope and help to them that dwell in the darkness of thought, and drink of the poison of life.  Fifty are the gates of understanding, and one hundred and six are the seasons thereof.  And the name of every season is Death. –The Vision and the Voice, 14th Aethyr
The 'heavenly' Torah was said to be that that the angels understood and they had no knowledge of the earthly Torah.  Angels were described as incomplete beings; having no corporal existence.  It is for humanity alone, to know both the earthly and heavenly Torahs; the heavenly Torah being revealed orally and recorded as dialogues and debates in various tomes, such as the Mishna, Talmud, Zohar and Midrash.  In this it is said that 'God wrote black fire and white fire,' which he didn't elaborate on, except to say that the oral tradition came to be written in black and white.
But I see the black and white Masonic pillars and a Torah that is deemed not just holy writ, but a parallel of the Giza plateau and its imitation of the sacred sky above it.  Even the Rabbi hints that in humanity is heaven and earth; we are where the two are united.
Thelema asserts that its holy books are written by praeternatural intelligence and therefore have a spiritual integrity that is unalterably sacred and when read, memorized and studied, brings the same spiritual integrity to the Khu.  Even the original manuscript is said to be as talismanic in nature as the Jews hold the original Torah.
The Rabbi then described an equilateral triangle pointing upwards to represent the Jewish people reaching up to God and another equilateral triangle pointing downwards to represent 'Hashem' reaching down.  This of course is the mystical description of the Star of David.  For Thelemites (and our star-the Unicursal Hexagram is a variation on a theme), the two triangles represent water and fire and the act of creation.  The alchemical import is more pronounced, but most of the exoteric explanations for Jewish law found in both the star and their Qabalah shows that this is an outer teaching the Rabbi is giving in describing this star.
Most interesting for me was a handout in Hebrew and English I got that shows the story of Moses reception fo the Torah as a Merkabah experience, the story itself being an apocalyptic book:
And R'Yehoshua ben Levi said: When Moses ascended to the Heaenyly heights, the ministering andtels said before the Holy One, Blessed is He: "Master of the Unvierse!  What is someone born of woman doing among us?"  [God] said to them: "He has come to receive the Torah."
And the text goes on to show a series of questions and answers between Moses and the angels, prompted and moderated by God.  Through this the Torah as human law (Ten Commandments) is the speech of God, and the spiritual Torah is said to be God's thoughts.
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The quoted passage on the 14th Aethyr (Vision of the City of the Pyramids and final Initiation of the Magister Templi) in my previous post continues to interest me.  It first takes from Luke 10:18 in the NT...
 

Crowley writes in his chapter on the Cup in MITP:
"All impressions are disconnected, as the Babe of the Abyss is so terribly aware; and the Master of the Temple must sit for 106 seasons in the City of the Pyramids because this coordination is a tremendous task."
 

In Sepher Sephiroth, we get:
106. }wn, Nun, a fish. The number of death. Death in the Tarot bears a crosshandled scythe; hence the Fish as the symbol of the Redeemer. ICQUS = Jesus Christ, Son of God, Saviour.

 

The Greek QBL value of ICQUS equals 1219, which reduces to 13, the number of the Death Atu and by reduction again, to 4; the number of arms on the cross.  Interestingly enough, it is also the value of th Greek word, Poseidon; god of the Sea--a seeming reference to the Sea of Binah.
 

In EQ, 50 is the value of the letter L (14th letter in Liber AL...[14th Aethyr]) and the value of the words: NUITH, IHVH & DEVA.  Note also that L was the name of Liber AL, before the Key to AL was provided by Fr. Achad.  106 gives us the words: Hell and Devil, amongst others.  And at present, there is no found word or words for 1219.
 

And that bright light of comfort, and that piercing sword of truth, and all that power and beauty that they have made of themselves, is cast from them, as it is written, “I saw Satan like lightning fall from Heaven.”  And as a flaming sword is it dropt through the abyss, where the four beasts keep watch and ward.  And it appeareth in the heaven of Jupiter as a morning star, or as an evening star.  And the light thereof shineth even unto the earth, and bringeth hope and help to them that dwell in the darkness of thought, and drink of the poison of life.  Fifty are the gates of understanding, and one hundred and six are the seasons thereof.  And the name of every season is Death. –The Vision and the Voice, 14th Aethyr
 

This uniting of heaven and earth is the process of the annihilation of opposites, engaged in by the Adeptus Exemptus.  The four beasts that keep watch seem as reference to the cross, but of Jupiter; well, it rules Sagittarius of the Art Atu that follows Death in the Atu framework; both leading to Tiphareth with the Death Atu originating from Netzach (lower expression of Binah) and is posited itself on the Tree in the path that connects Netzach with Chesed (of which Jupiter is attributed and is the sphere of the Adeptus Exemptus).  These are the two expressions of Jupiter on the Tree.
But the reference here seems to be to Venus as Lucifer is Venus; the morning and evening stars; Venus being attributed to Netzach with its lesser path on the Tree being the Empress Atu (the path that connects Chokmah to Binah). 
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Hi All,
93
This passage remains on my mind...something I can't shake about it...
 

And that bright light of comfort, and that piercing sword of truth, and all that power and beauty that they have made of themselves, is cast from them, as it is written, “I saw Satan like lightning fall from Heaven.”  And as a flaming sword is it dropt through the abyss, where the four beasts keep watch and ward.  And it appeareth in the heaven of Jupiter as a morning star, or as an evening star.  And the light thereof shineth even unto the earth, and bringeth hope and help to them that dwell in the darkness of thought, and drink of the poison of life.  Fifty are the gates of understanding, and one hundred and six are the seasons thereof.  And the name of every season is Death. –The Vision and the Voice, 14th Aethyr
 

The idea that the Torah is the union of heaven and earth in the psyche of the human being (for the Jews) that comes as the "gift" on the 50th day of the wandering in the desert, with Lucifer the light bringer in Greco-Roman mythology, bringing fire (spirit) to earth with the 50 gates of Understanding (Binah) is interesting enough.  But then in the 14th Aethyr, Crowley gets this number, 106, which is nowhere explained; except to say that these are the seasons of death for the Magister Templi in Binah.  But here, what is a season?
Yes, the two numbers give us 156, but that yet offers no explanation of 106.  The desert can be said to Hell and the Devil can be said to be Satan...and certainly the City of the Pyramids (Binah) implies a desert.  Might "redemption" (the Hebrew value of the number) then be a synonym for immortality?  Is there some intimate connection between the Veil of Paroketh and the Abyss?
I can't find any Hebrew reference to 106 and I'm wondering if this isn't somehow, new Gnosis (sotospeak), though of course, the entire revelation of Liber 418 is such.  But here's an intimate connection between the original Hebrew and early Christian Gnosis; all getting wrapped up inside Enochiana.  And yet, I remain dissatisfied with what I have on 106.
156 in the EQ, does give some interesting words: Osiris (the part of the sky that Giza reflects), Pan is NUIT (reference to the Abyss and Binah), Man of Earth (Devil, sotospeak), and forties, this last of which is a reference to Ra-Hoor-Khuit being the Warrior Lord of the Forties; forty being the value of Nun, attributed to the Death Atu.
 

In Hebrew QBL, we get this for 156:
156 
The number of letters in each Tablet of Enoch: 12 × 13
BABALON: THE VICTORIOUS QUEEN (lit. “Gate of the Gods”; see Liber 418)
The Tabernacle of the congregation (Lev. 1:1) 
A viper 
Locked [door]; shod, wearing shoes 
Fowl 
Zion 
Limpid blood 
Crying aloud (the city of Hadar (see 209), referred to Binah in I.R.Q. 994; cf. S.D. 4:19)
 

And Double-checking 106 we get:
106 
Nun: a fish 
Attained 
Stibium (a type of kohl) 
Line, string, linen thread; norm 
Your God (Michael)
 

There's yet some interesting connotations that I can draw from these...but nothing that makes my Khu go Aha!
So I guess for now, I'll have to let it go.
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