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Surfing the web often brings so much and can offer up all sorts of interesting things.  Thelema's intimate connection with the ancient Egyptian mysteries has been well accepted, but not well explored.  Here's some blurb from one interesting site I stumbled upon:
 

Horus. One of the most important deities of Egypt. As the Child, Horus is the son of Osiris and Isis, who, upon reaching adulthood, avenges his father's death, by defeating and castrating his evil uncle Set. He then became the divine prototype of the Pharaoh.
As Heru-Ur, "Horus the Elder", he was the patron deity of Upper (Southern) Egypt from the earliest times; initially, viewed as the twin brother of Set (the patron of Lower Egypt), but he became the conqueror of Set c. 3100 B.C.E. when Upper Egypt conquered Lower Egypt and formed the unified kingdom of Egypt.
 

Most of the above story is fairly well-known.  But then what follows gets interesting...

See also Isis, Osiris, Set. Horus of Behedet.  A form of Horus worshipped in the city of Behdet, shown in the well-known form of a solar disk with a great pair of wings, usually seen hovering above important scenes in Egyptian religious art. Made popular by Aleister Crowley under the poorly transliterated name "Hadit", the god appears to have been a way of depicting the omnipresence of Horus. As Crowley says in Magick in Theory and Practice, "the infinitely small and atomic yet omnipresent point is called HADIT."
 

Though Horus ruled both north and south in Egypt, the worship in this one particular city gives us the Hawk (by implication) and tells us just who's wings we're seeing over all Egyptian art.  These wings have also been identified with the the H.G.A. in the 'oral' tradition of the A.'.A.'.  Most interesting is the clear association with Horus and Hadit; Horus being as much an archetype of this inner part of ourselves.
Khu (Egyptian) The human spirit-soul, closely connected with the heart (ab), and considered to be everlasting; usually depicted in hieroglyphics in the form of a heron. Massey makes it equivalent with manas, but Lambert makes it equivalent to divine spirit (SD 2:632-3). Elsewhere Blavatsky emphasizes the duality of the khu: the "justified" khu, absolved of sin by Osiris after death, which continues to live a second life; and the khu "which died a second time," doomed to wander about and torture the living, as they are able to assume any form and enter into living bodies. This first type is equivalent to the reincarnating ego or immortal human soul. The second type is identical with the Roman larvae, lares, simulacrum, or shade, the Chinese houen, the theosophical elementary, and the necromantic "spirit" (cf BCW 7:155-17, 190-3).
 

When Liber AL teaches us that the Khabs is in the Khu, it's in the heart that is being signified.  This all important lesson is the key to the intimate association with one's H.G.A.  As the first words of Liber LXV tell us: "I am the heart...".  The Khabs then tells us where spirit or the Paratman connects with both the Khu and the human body.  The use of that energy called Agape is what connects the heart and hence the Khu with this inner Khabs that strengthens the integrity of the bond of these two sheaths of our being that the "second death" or disintegration of the Khu with the body is prevented.
The wisdom of Thelemic mysticism is well-grounded in precedent and not the radical invention of  Crowley's unorthodox Qabalah as our critics would have everyone believe.  In that, this sort of technical Gnosis is worth promulgating.
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In surfing the web, I came upon another interesting essay on Egyptology:
http://www.maat.sofiatopia.org/heka.htm
From the First Intermediate Period onward, Pharaoh was also seen as a model for perfecting one's being beyond the level of one's humanity. Indeed, although the literature of the Middle Kingdom has been called "humanistic", nothing less is true. As the "human" part of Pharaoh was paradoxical (for he was born a god), it follows that the ideal to be realized was divinity, not humanity. The nobles (and later the commoners) had to leave their humanity behind. Of course, the physical body (transformed into a mummy), the "Ka", the "ab" and the "ba" represented the human past of the beatified, and as beings of light they could choose to return to the tomb to visit the "Ka" in much the same way as the gods dwelled in their statues & temples. The "Ba" too could use the "false doors" in the tombs and visit the "Ka" and the mummy. 
 
If Horus, per my other email message sent yesterday, is the ideal model of the Pharoah and per this article, pharoah is the ideal of the perfected human, then Horus is the archetype for the perfected human.  To move beyond the "level" of humanity means evolving to an ascended being and not just a higher 'state' of being.

However, the "Khu" or divine light-essence of every individual abided in the sky (not in the tomb) and was self-sufficient & eternal (the "Ka" and "Ba" were dependent of the offerings). 

AL:I.8  "The Khabs is in the Khu, not the Khu in the Khabs."
AL:I.9  "Worship then the Khabs, and behold my light shed over you!"

That the Khu dwells in the sky already suggests to me that it is made of "star-stuff"...seeding the idea that this is how Christianity may have come up with the idea that the soul is already immortal.  But the immortal part is really the Khabs with the Khu being only potentially immortal, as all the spells of the Pyramid and Coffin texts suggest.  In the above verses from AL, the Khabs is worshipped by the Khu and the Khu being already 'in the sky' has an ease of perceiving the light of NUIT's stars...or the efforvescence (sp?) of her body that holds all these stars.
 

Only during physical life did these foci of consciousness ("Ab" & "Ba") and their co-relative vehicles ("Khat" & "Sâh") form a unity caught in the net of the physical body (cf. my paper on the Ba). To be "human" implied a functional unity between all parts of creation through the appropriate vehicle and state of consciousenss. 
 

To be fully human, as the A.'.A.'. teaches, is to know all the powers of your being and be able to functionally use them.  This includes the subtle natures, such as the Astral Body.  Parts of the body, the heart; Ka, Ba and Ab, represent different levels of our consciousness that for most people, are levels of unconsciousness.  And that doesn't necessarily mean that these are all immortal parts of one's being; they're just a part of the being as it's presently constituted.  
 

Only Pharaoh realized this unity fully, but he was not a human but a god ! 
 

The secret of immortality was at first only available to the pharoah.  Later, the common folk also learned of "spells" to share in the opportunity for immortality and found in what are today called the "Coffin Texts."  In the Old Testament book of Isaiah, as referenced by Jesus in the Gospel of John, we are told that we are all gods.
 

Physical death released the bonds of unity, allowing each subpersonality its place (the "Ka" near the mummy, the "Ab" restored & judged, the "Ba" entering its "Sâh" and enjoying its freedom, the "Khu" moving in the starlike body or "Khabs"). For the highest (subtlest) vehicles, offerings were unnecessary. Both "Sâh" and "Khabs" were immortal & self-sufficient, whereas only the "Khabs" was "cause sui" (the "Sâh" being the result of the ceremonial activity and the magic of the Great Word).
 

As well, to state that the unifed soul is "caught in the net of the physical body" seems to suggest the idea of being entrapped as most of the Gnostic sects taught.  And then later in the  paragraph, we find the idea of the Khu in the Khabs, which Liber AL tells us is not true.  The placement of the Khu in the Khabs also seems a contradiction of the prior statment regarding the Khu abiding in the sky, which would have no independent ability to do so if it were within the Khabs.  The Khu really is sky-stuff; star-stuff...composed of aethyric particles per my article: Scientific Proof of Levi's Aethyr.

The ultimate goal of Ancient Egyptian spirituality was deification. For the deified itself ( the "Khu" in the "Khabs") their humanity had no longer any importance. Their metaphor was star-light. Hence, spiritual emancipation was truly anti-humanistic. Spiritual enlightenment did not happen in & through one's humanity but only by transcending the human condition and become a deity among the deities. This essential feature exemplified by Ancient Egyptian civilization as a whole is the main valid reason why the "religions of the book" (Judaism, Christianity & Islam) understood Pharaoh as the arch-villain. Although their insistence upon the unrighteous rule of Pharaoh is historically untrue, it is clear that the major paradox of Pharaoh points to the unresolved tensions within the concrete conceptualizations of the Egyptians and their need to return to myth & pre-rationality. However, the influence of these tensions on Judaism and Greek philosophy should not be underestimated.
 

With the physical death of the body comes a new way to perceive consciousness and self and to congeal the Body of Light.  This is the work of the College of the Rosy Cross or first inner college of the A.'.A.'.  Again, the paranthetical Khu in Khabs found in the above paragraph comes amidst a sentence that's really a propagandistic statement for the Yellow School of Magick.  The idea that humanity is of lesser importance than the form of life that will come to be after the physical death of the body is foreign to the White School that finds material existence to be as important as any other mode of being or consciousness.

The distrust of the ruling class and its decadence seems an eternal theme.  From today's vantage point, it seems the entire Egyptian civilization was one large-scale, macrocosmic archetype.  Symbolically, the pharoah is the archetypal man (Adam Kadmon) and Egypt is the body of the Pharoah.  From this we may glean what we can about the nature of life and being.  Any question here is of epistemological concern.
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