Social Security is One of America's Most Successful Anti-Poverty Programs
Tell Congress Not to Wreck It
Social Security was created after the national tragedy of the Great Depression left many senior citizens without the simple necessities of food and shelter.  It's worked well by dramatically reducing poverty among retired and disabled Americans, and by supporting folks who have had hard breaks in life. 

Left unattended, the Social Security fund indeed will run into trouble in a few decades.  Yet the "remedy" President Bush is pushing will not address the projected shortfall, and instead will drive up government borrowing dramatically.  [1] Many analysts believe that is actually the president's goal.  His advisors call it "Starving the Beast" -- intentionally soaking up so much of the federal budget paying off the additional debt that there will be less money available to invest in human needs programs. [2]

There are much more rational adjustments that can be made to the Social Security program. These adjustments will protect retirees now and into the future, and they'll avoid running up the debt. [3]

Help your elected representatives have the backbone to stand up to the president and refuse to wreck Social Security while borrowing our grandchildren into crushing debt.

If you're a TrueMajorityACTION member and you would like to send a message (text below) to your Members of Congress urging them to oppose Bush's plan to privatize Social Security, just click "reply" and "send" to send your free message (text below). If this was forwarded to you, or if you would like to customize the message to your lawmaker, click here.

Watching Washington for you,

Darcy Scott Martin

Here's more:

[1]  The respected think tank Center for Budget and Policy Priorities has developed a thorough analysis of the administration's plan, making clear this "remedy" wouldn't deal with projected shortfalls but would drive up government borrowing. It goes into detail with charts and graphs to demonstrate that private accounts will not make Social Security solvent and is economically unwise.  Check it out at http://www.cbpp.org/2-2-05socsec4.htm
 
[2] New York Times columnist Paul Krugman describes the Social Security scheme as the latest ploy in the conservatives' "Starve the Beast" gambit.  "The attempt to 'jab a spear' through Social Security complements the strategy of 'starve the beast,' long advocated by right-wing intellectuals: cut taxes, then use the resulting deficits as an excuse for cuts in social spending. The spearing doesn't seem to be going too well at the moment, but the starving was on full display in the budget released yesterday."  See his column at http://www.commondreams.org/views05/0208-31.htm.
 
[3] Our friends at the Center for American Progress crafted a detailed alternative plan to Bush's for really safeguarding Social Security in a safe and sustainable way.  Check it out at: 
http://www.americanprogress.org/atf/cf/{E9245FE4-9A2B-43C7-A521-5D6FF2E06E03}/SOCIAL%20SECURITY%20-%20Sperling%20WEB%20FINAL.pdf
 
Here's the message we'll deliver to your Members of Congress:
Dear [your member's name]:
I oppose privatizing Social Security.  This program is one of America's most successful anti-poverty programs, and provides a safety net for the poorest retirees.  Gambling with their benefits is unwise.  So too is adding trillions of dollars to the federal debt to fund the privatization.
Worse, this scheme does nothing to address Social Security's funding problems.  Please reject the privatization proposal, and enact reforms that strengthen retiree benefits.
Sincerely,
[Your name here]
Hi All,
93
I think it's interesting to compare the Republican/Eugenicist agenda with Crowley's (a wealthy man who might've been a Republican if born in America) and Motta's commentaries on AL:
 

From TrueMajorityAction:
Left unattended, the Social Security fund indeed will run into trouble in a few decades.  Yet the "remedy" President Bush is pushing will not address the projected shortfall, and instead will drive up government borrowing dramatically.  [1] Many analysts believe that is actually the president's goal.  His advisors call it "Starving the Beast" -- intentionally soaking up so much of the federal budget paying off the additional debt that there will be less money available to invest in human needs programs. [2] 
[2] New York Times columnist Paul Krugman describes the Social Security scheme as the latest ploy in the conservatives' "Starve the Beast" gambit.  "The attempt to 'jab a spear' through Social Security complements the strategy of 'starve the beast,' long advocated by right-wing intellectuals: cut taxes, then use the resulting deficits as an excuse for cuts in social spending. The spearing doesn't seem to be going too well at the moment, but the starving was on full display in the budget released yesterday."  See his column at http://www.commondreams.org/views05/0208-31.htm.

From Crowley's and Motta's (in italics) commentaries:
AL I.31:  "For these fools of men and their woes care not thou at all!  They feel little; what is, is balanced by weak joys; but ye are my chosen ones."
THE NEW COMMENT
 



Again we find the expression ‘fools of men’.  Since not all men are fools, and since we, also, are men, the term obviously has a technical meaning.  “Fools of men’ are imperfect initiates, not necessarily ‘Black Brothers’, but certainly including these.  It is true that the Trance that most often leads Aspirants to the Path is the Trance of Sorrow; but it is necessary to be very hypocritical, or a Buddhist, or both, not to admit that what we seek in the Path is not ‘salvation’ for ‘others’, but our own salvation, meaning, in this case, Sorrow’s Ceasing!  The following Commentary by A.C. is illuminating:


All this talk about 'suffering humanity' is principally drivel based on the error of transferring one's own psychology to one's neighbour.  The Golden Rule is silly.  If Lord Alfred Douglas (for example) did to others what he would like them to do to him, many would resent his action.


The development of the Adept is by Expansion -- out to Nuit -- in all directions equally.  The small man has little experience, little capacity for either pain or pleasure.  The bourgeois is a clod.  I know better (at least) than to suppose that to torture him is either beneficial or amusing to myself.


This thesis concerning compassion is of the most primary importance in the ethics of Thelema.  It is necessary that we stop, once for all, this ignorant meddling with other people's business.  Each individual must be left free to follow his own path.  America is peculiarly insane on these points.  Her people are desperately anxious to make the Cingalese wear furs, and the Tibetans vote, and the whole world chew gum, utterly dense to the fact that most other nations, especially the French and British, regard 'American institutions' as the lowest savagery, and forgetful or ignorant of the circumstance that the original brand of American freedom -- which really was Freedom -- contained the precept to leave other people severely alone, and thus assured the possibility of expansion on his own lines to every man.
AL II.17:  “Hear me, ye people of sighing!

             The sorrows of pain and regret

           Are left to the dead and the dying,

             The folk that not know me as yet.”
 

17. The Riddle proposed, Aiwass begins to utter the doctrine as He had warned me. Still further to abate my fear
and loathing, He craftily opened His discourse with a verse so weak and stupid, that I, being a great poet,
should abate my wrath and smile with serene contempt upon the Angel’s feeble efforts to use rhythm and
rhyme. The trick served its purpose: I went on writing, cheerful and easy in my mind, thinking that now I had
a weapon to defend myself against Aiwass, and that the more he spoke the surer I should be to reject His Word,
even as all writings alleged to come from sources other than human, which I had always found beneath
contempt both as to essence and form.
From the wretched rime Aiwass works cunningly up through off-hand sneering statements of His doctrine to
austere and sublime phrases; alive with passion and power, superb in style, sternly succinct, and flaming with
dread force. Quick, eager, righteous, not to be beaten off, He smote me, stroke on stroke, and spared not.
This which now follows is the essence of His doctrine. That “existence is pure joy” is His first direct challenge
to the whole body of the best and deepest thought of the best and wisest men of this Earth, from the dawn of
man’s Records even unto this hour of His speaking. It cuts clean across the whole trend of men’s minds with
sheer sweep of steel; no truce, nor quarter.
Now the Second Challenge: a Bugle Call shriller and clearer than the First. Sorrow, pain, regret, are
symptoms of diseased thought; those only who have ceased to be able to adjust themselves rightly and gladly to
all Change, and to grow thereby, or those who still react, but only feebly and vainly, take Sorrow, pain, and
regret to be Real. Those (also) who do not yet know Hadit (that is, know their True Selves to be Hadit) are
likewise deceived.
 

THE OLD COMMENT
 

This passage was again very painful to the prophet, who took it in its literal sense.
       But 'the poor and the outcast' are the petty thoughts and the Qliphotic thoughts and the sad thoughts.  These must be rooted out, or the ecstasy of Hadit is not in us.  They are the weeds in the Garden that starve the Flower.
 

THE NEW COMMENT

To know Hadit only as ‘not’ is to be able to experience one’s own starry identity only through physical death.  It can never be too clearly understood that only the Initiate can infuse the Ruach with the Influence of the Supernals.  Those who call themselves Initiates and yet speak of the need of “pain”, and “suffering”, and “meek resignation” in this world to gains a “better life elsewhere” are merely puppets of the tyrants of religion, finance, or politics.  In this sense, undoubtedly, religion is the opium, of the the masses.  Let us keep the lambs uninstructed, lest they perceive that their sorrows are not decreed by Diving Providence, but are merely the consequence of our oppression.

 

 

 


“—as yet.”  This is clearly enheartening.  This fold will come to know Hadit—that is, Themselves.  That’s why AL was dictated, so they would emancipate themselves.  And tha’t why all the resources of propaganda were turned against Crowley in his lifetime everywhere.  The death-knell of superstitiion and privilege was being tolled, and the ‘Black Brethren’ didn’t like the sound at all.

The dead and the dying, who know not Hadit, are in the Illusion of Sorrow.  Not being Hadit, they are shadows, puppets, and what happens to them does not matter.  If you insist upon identifying yourself with Hecuba, your tears are natural enough. 
   There is no contradiction here, by the way, with verses 4 and 5.  The words 'know me' are used loosely as is natural in a stanza; or, more likely, are used (as in the English Bible) to suggest the root GN, identity in transcendental ecstasy.  Possibly 'not' and 'me' are once more intended to apply to Nuit.  With 'know' itself, they may be "Nothing under its three forms" of negativity, action, and individuality.
 

 

AL II.18:  "These are dead, these fellows; they feel not.  We are not for the poor and sad: the lords of the earth are our kinsfolk."
 

18. Such folk “feel not”, even though they suppose themselves to feel more keenly than those who enjoy life and
death—those whom they call callous. But the truth is that since Events compose Life, and each Event is an act
of Love under Will, all feelings except those of joy, conquest, triumph and rapture are not Events at all and so
do not belong to Life.
The poor and sad are not of Hadit; for to know that one is He confers full wealth and complete joy: it is the title
to Lordship of the Earth. All leaders of men are active, finding pleasure even in toil, hardship, and defeat:
they accept every Event as proper to their chosen course of action, and conquer even when they are beaten
down for the moment. They die at the crisis of the battle, with failure certain; yet they rejoice, having lived
and loved and fought and done their will; those for whose cause they fought will reap at last where they have
sowed.
 

THE NEW COMMENT
 

   This idea is confirmed.  Those who sorrow are not real people at all, not'stars' -- for the time being.  The fact of their being 'poor and sad' proves them to be 'shadows,' who 'pass and are done.'  The 'lords of the earth' are those who are doing their Will.  It does not necessarily mean people with coronets and automobiles; there are plenty of such people who are the most sorrowful slaves in the world.  The sole test of one's lordship is to know what one's true Will is, and to do it.

It is rather difficult for the profane to understand that our material conditions are the direct consequence of our psychological structure, but such is in fact the case.  It is useless to try to change the surroundings of the poor; unless they are “kings in disguise”—see verse 58—they will immediately start modifying their improved surroundings to fit their inner state.  If you put a pig to live in a palace, the pig will turn the palace into a pigsty.  The simile is strong, but not exaggerated.  Examples abound in the history of revolutions, from the French down to the Russian and beyond.


If you want to change a man’s living conditions, you must educate the man, provided he is capable of being educated, he will soon change his surroundings by his own powers.


The oppression of tyrants is no argument against the above truth.  No tyrant will ever coerce a free man.  The most he can do is kill him—before he is killed, as he undoubtedly will be if he does not leave the free man—the “star”—alone.


“We are not for the poor and sad.”  The poor and sad are not conscious of the Triad Nuit-Hadit-Hoor in their intellect.  See Liber V for the meaning of “not”—LA.


“The lords of the earth are our kinsfolk,” Not the “Lords of the poor and sad”!  These are the “Black Brothers’.  The lords of the earth are those who have control over their surroundings, over the material site of their ‘existence’.  That is, the true men.  The others are asleep, and being asleep are merely animals walking on two legs—the “unfeathered bipeds” of Diogenes.
 

 

 

 

 

AL II.19:  "Is a God to live in a dog?  No!  but the highest are of us.  They shall rejoice, our chosen: who sorroweth is not of us."
 

19. A God cannot live in a dog; the token of Godship is to be free to act, to dwell in an abode, and work with tools,
suited to the nature of their Will. The Highest only are of Hadit; all failure to attain the perfect marks some
lack of knowledge of one’s nature as a Symbol of Him in one or other Form. Aiwass repeats his doctrine about
joy and sorrow in more solemn terms, thus leading up to the full Force of His thought.
 

THE NEW COMMENT
 

   A god living in a dog would be one who was prevented from fulfilling his function properly.  The highest are those who have mastered and transcended accidental environment.  They rejoice, because they do their Will; and if any man sorrow, it is clear evidence of something wrong with him.  When machinery creaks and growls, the engineer knows that it is not fulfilling its function, doing its Will, with ease and joy.

Its Will, in this case, being a Bud-Will of the engineer—we hope.  Readers will ntoe that “God” and “dog” are the same value by the Qabalah, but the letters are inverted in order.  In either case, the value is either 77—if we treat the 0 as an Ayin—or 13, if we treat the O as a Vau.  77 is the Goat, the Devil; 13 is the Atu Death, in which the central figure once again is Saturn, the Great One of the Night of Time.  This is the “God No”—the God who can live in a dog.  Again, there is an identification between the Qabalistic values of  No and ON, for which see Liber XV and others.  “No” can, of course, be written NV, 56, Nuit; but is also 50+70=120, the mystical age of the Adept Minor.  The Adept Minor has crossed that Veil on one side of which is written “No separate existence”, and on the other, “No existence”.


There is, of course, one God who lives in a dog—the God Anubis, who guides the soul in the Underworld.  This is a hint for members of a certain Grade.  It must also be remarked that “the Dog” was one of the names ascribed to the “Devil” in the Middle Ages.


The verse has, therefor, several subtle technical manings which will depend for usefulness on they Grade of the reader—which, by the way, is the case with any verse of Liber AL.  The general meaning, however, is that ascribed by A.C., with the added value that “dog” is “God” inverted.  Men and women called “dogs” are, therefor, people who are functioning with their polarity inverted—who are functioning as animals, rather than as “lords of the earth”.  This, by the way, is the case with any person who worships a “God” outside himself or herself, instead of perceiving God (any God!) within.  And the key is to reverse the formula.  Instead of “loving” or “fearing” your “God”, BE you “God”!  He, she, or it is nothing but a projection of your own consciousness, any way.  “There is no God where I am.”


Certain rather amusing little obsessions through which Aspriants may pass had better be mentioned.  First, is the idea that Liber AL recommends that all dogs be killed.  Second, the idea that all dogs conceal a “spy”—from which you gravitate naturally to the previous conclusion.  Third, the idea that dogs should be “despised” or “mistreated” or treated as human beings.  (Or rather, better than you would treat a human being, as some doge lovers do!)  They should be treated like dogs, that is, like any other animals—with respect.  (By “respect” is not meant that the Chinese must stop eating chow!)


One of the more amusing obsessions in this connection is that concerning Sirius—the “Dog Star”.  Certain “initiates” who fear 666 and Liber AL whisper to their “disciples” that “the site of the rosy-Cross Brotherhood is in Sirius.”  Meaning, of course, themselves.  Poor Sirius!…


Any person who has not achieved consciousness of his or her own Godhead tends to mistreat animals.  Either is too cruel towards them, or too kind.  A member of a certain American family who achieved great political notoriety was actually known, during the last World War (World War II, or the benefit of future readers), to demand that his dog be given a seat in the last plane to leave an island in the Pacific.  The dog weighted as much as a wounded G.I., but a G.I. remained behind so the gentleman’s dog could return to the bosom of the gentleman’s family.  The gentleman had already been elected to public office, and was elected again.  It can never be too often repeated that nay people always have the government they deserve.


In connection with this and other verses of this Chapter, serious students should consult LXV, I, 21; ii, 3; iii, 37-39; iv, 60; v, 5; and VII, iv, 8; vi, 5-6.
AL II.21:  "We have nothing with the  outcast and the unfit: let them die in their misery.  For they feel not.  Compassion is the vice of kings: stamp down the wretched & the weak: this is the law of the strong: this is our law and the joy of the world.  Think not, o king, upon that lie: That Thou Must Die: verily thou shalt not die, but live.  Now let it be understood: If the body of the King dissolve, he shall remain in pure ecstasy for ever.  Nuit!  Hadit!  Ra-Hoor-Khuit!  The Sun, Strength & Sight, Light; these are for the servants of the Star & the Snake."
 

21. The outcast: these are passive; they do not seek and conquer all that may be but are the sport of Events not of
their own making, which hustle against them and thrust them from the path. The unfit: these fail to adjust
themselves to what is about them; they cannot love (which implies a fitness of the one to the other) under will
(which implies fitness of the agent to the patient).
They had better “die in their misery”; that is, cease once and for all to react so feebly and wrongly as they do:
for such a Point-of-View as they shew forth is not to be endured. It is not truly Hadit at all; not any one Point,
but a shifting fulcrum: let it be no more counted among True Things. Again Aiwass repeats that “they feel
not.”
Compassion, the noblest virtue of the Buddhist, is damned outright by Aiwass. To “suffer with” some other
being is clearly to cease to be oneself, to wander from one’s Way. It always implies error, no Point-of-View
being the same as any other: and in Kings—leaders and rulers of men—such error is a vice. For it leads
straight to the most foolish Rule ever laid down, “Do unto others as you would that they should do unto you.”
True men know their own needs and find ways to supply them. To judge the sick by the healthy is pregnant
with error. The wretched and the weak are simply not real beings; they cannot be helped or mended. They
must be expunged as falsehoods likely to infect the truth. This is the law of Nature, and it is the Law of the
Lords of the Aeon. Put into force it will fill the world with joy. The root of all such error is the belief of Kings
that they are mortal. This is confuse their essence with that basis of a certain class of events which refers to
the kind of life which includes death. Aiwass insists that if the body dissolve its King remains in timeless
rapture. For his events have ceased; and he stands in a single state of joy as made one with Nuit. Should he
wish further knowledge of himself, he must choose some other means by which to measure it, by which to set
in motion a fresh series of events.
 

So intense was the joy of the Angel in proclaiming this good news that he broke off into a cry of rapture calling
upon the Lords of the three chapters of this book. He then went on, and exclaimed that the sun, source of all
light and life on earth, strength to do and sight to perceive, as also light, the simplest form of play between
twin forces, are the guerdon of those who know themselves as they are. He calls Hadit the Star and the Snake.
The star has been explained above. By the snake is meant the essence of what is kingly in constant vibrant
motion, yet also able to perfect itself in the form of a ring. It is a symbol of wisdom, the power to slay and also
to shed its skin and renew its pristine beauty in its season. It is also the healer and the goer.
 

THE NEW COMMENT
 


Crowley was upset by this verse of the Second Chapter all his life, and some of his more egregious blunders were attempts to punish himself for having written it down.  It must be understood, for it strikes at the root of slave-morals.


“We have noting with the outcast and the unfit.”  Nothing—Nuit, Outcast—Initiates who have been expelled for wrong-doing, that is, “Black Brethren’.  Unfit—those as yet incapable of being initiated, that is, the great majority of mankind.  We have Nuit in common with them.  To the “Black Brethren’ She manifests Herself as 333—that Influence that will eventually destroy them, that is, force them to cross the Abyss wheter they “will” or no.  To common mankind She is manifested in all Nature, but particularly so in women everywhere.   There is, of course, a further meaning, having to do with the Communion of  the Saints of which we have already spoken.


“For they feel not.”  Upon dying—whether physical or initiatic death—they become conscious of their starry nature—Hadit.  The Will-to-Die has to be treated with the same respect as the Will-to-Live.  Who are you to trace another star’s course?


“Compassion is the vice of kings.”  This is not to be interpreted as meaning the kings should have no compassion.  It is a straight assertion of fact:  only kings have compassion!  Petty souls delight in the sufferings of others.  The mob shouts with glee at the sight of blood.  Nor is compassion to be confused with pity.  Pity is of the Ego, and involves a comparison between yourself and the object of pity—which is duality.  Compassion, as the etymology indicates, involves a ‘sharing with’.  The equivalent Greek word is empathy.  Compassion is never maudlin.  On the contrary, those who experience it often feel furious with others who only show “pity”.


“Stamp down the wretched & the weak”.  By all means; but who are the wretched & the weak?  This writer remembers turning a street corner and seeing a man in the throes of an epileptic attack.  A crowd of passersby had congregated around the man and watched his antics with prim and solemn faces.  The writer felt a strong wish to obliterate them from the face of the earth.  He did what he could to ease the epileptic’s situation, and as soon as the star started recovering control of its vehicles he went away, knowing that the star would feel embarrassed.  The crowd remained behind to watch.


We must seek a clear definition of our values.  Who is strong?  The man who delights in the suffering of other humans, or who needlessly hurts an animal?  Or, on the other hand, the man who condemns scientists who experiment on animals to learn how to cure diseases, and is always eager to intervene between his neighbor and his private grief?


Who is strong?  The man who allows the existence and prosperity of others who think differently from him, who refuse to serve him or his ideals, or the man who interprets every demonstration of autonomy as an affront to his ego?


Who is weaker?  The Nazi who burned a dead Jew in an oven, or any man who worships a God that he considers willing to let a living soul burn in hell forever?


Who is stronger?  The man who daily scatters fish among the hungry, or the man who teaches the hungry how to fish for themselves?


Who is a king?  The man who says “I am the light of the world; come unto me, ye who suffer, and be consoled,” or the man who says “Every man and every woman is a star; ‘Come unto me’ is a foolish word; for it is I that go.”?


Reader, the choice is yours; the kings of the earth shall be Kings for ever; the slaves shall serve.  There is no law beyond Do what thou wilt.


While we are on the subject of kings, we must touch upon that lie:  “That Thou Must Die.”  Verse 49 of Chapter One should be consulted in connection with this; also the Golden Bough, the New Testament of the Bible, and the Mystery of Osiris in any good textbook of Egyptology.  For ten thousand years tribes all over the world sacrificed their kings.  Compassion being the vice of kings, the kings were, quite often, willing to be sacrificed.  This as a magickal operation to buy energy for the  people, but it was based on a wrong interpretation of the Bloody Sacrifice, for which see Book Four, Part Three.


The result of these ten thousand years of killing the goose that lay the golden eggs—if Alchemists will pardon the atrocious pun—is that Aspirants may become obsessed by the idea that they must die for the benefit of the “lower brethren”, or “mankind”, or what not.  They are enthusiastically encouraged in this illusion by the ‘Black Brethren,’ who are only too eager to get rid of the Aspirants.  The ‘savior complex’, as Wilhelm Stekel called it, is extremely insidious because it is connected with Spiritual Pride.  Actually, it is an insult to your fellowmen.  Every man and every woman is a star.  No should needs to be saved by you—or could be saved by you, if you tried.  The story of “Jesus Christ”, as interpreted in the Nicean Creed, is a blasphemy.


Serious students should consult Liber OZ and A.C.’s translation of the Tao The King; also Liber VII, vi, 22-25, 40-41, and vii, 36-39; and the following chapters of Liber Aleph:  30-35, 39, 64, 66, 67-77, 99, 104, 105, 113, 116-118, 147, 148, 192-194.


There follows the Commentary to this verse by A.C.
   There is a good deal of the Nietzschean standpoint in this verse.  It is the evolutionary and natural view.  Of what use is it to perpetuate the misery  of Tuberculosis, and such diseases, as we now do?  Nature's way is to weed out the weak.  (Weak either in physical or intellectual strength.  Darwin never spoke of survival of brute strength; he spoke of survival of the fittest.  If brute strength were the aim of the Law of Evolution, dinosaurs would rule the earth, and  man, physically the weakest of the great mammals, would be extinct.)  This is the most merciful way, too.  At present all the strong are being damaged, and their progress hindered by the dead weight of the weak limbs and the missing limbs, the diseased limbs and the atrophied limbs.  The Christians to the Lions!  (Lions is in capitals.)
   Our humanitarianism, which is the syphilis of the mind, acts on the basis of the lie that the King must die.  The King is beyond death; it is merely a pool where he dips for refreshment.  (Crowley was too modest to understand that though all men are stars, not all men are kings, and not all kings are Kings.)  We must therefore go back to Spartan ideas of education; (With a generous sprinkling of Athenian, perhaps; but to go forward to Thelemic ideas of education is infinitely better.  See Liber Aleph, 30-49.) and the worst enemies of humanity are those who wish, under the pretext of compassion, to continue its ills through the generations.  The Christians to the Lions!  (Again Lions is in capitals.)
   Let weak and wry productions go back into the melting-pot, as is done with flawed steel castings.  Death will purge, reincarnation make whole, these errors and abortions.  (The reader may here object that he does not believe in reincarnation; but whether he does or does not, this does not change the validity of the Law of Evolution.  It is immaterial whether a man’s soul is immortal; it is material that he have good health and a good brain.)  Nature herself may be trusted to do this, if only we will leave her alone.  But what of those who, physically fitted to live, are tainted with rottenness of soul, cancerous with the sin-complex?  For the third time I answer: The Christians to the Lions!  (Yes, but who decides whose soul is rotten?  People have said that Crowley’s soul is rotting in hell for years.  This reasoning is entirely fallacious, much below his usual standard.  He is merely trying to defend a verse that he abhors.  Now, as he changes the subject, his manner improves.  He never understood the meaning of this verse at all.)
   Hadith calls himself the Star (Not in the least; servants of the Star & the Snake are the Adepts, serving Babalon and the Beast.  One does not serve Hadit; “for it is I that go.”), the Star being the Unit of the Macrocosm; and the Snake, the Snake being the symbol of Going or Love, and the Chariot of Life.  He is Harpocrates, the Dwarf-Soul, the Spermatozoon of all Life, as one may phrase it.  The Sun, etc., are the external manifestations or Vestures of this Soul, as a Man is the Garment of an actual Spermatozoon, the Tree sprung of that Seed, with power to multiply and to perpetuate that particular Nature, though without necessary consciousness of what is happening. 
   In a deeper sense, the word "Death" is meaningless apart from the presentation of the Universe as conditioned by "Time."  But what is the meaning of Time?
   There is great confusion of thought in the use of the word "eternal," and the phrase "for ever."  People who want "eternal happiness" mean by that a cycle of varying events all effective in stimulating pleasant sensations; i.e., they want time to continue exactly as it does with themselves released from the contingencies of accidents such as poverty, sickness and death.  An eternal state is however a possible experience, if one interprets the term sensibly.  One can kindle "flamman aeternae caritatis"," for instance; one can experience a love which is in truth eternal.  Such love must have no relation with phenomena whose condition is time.  Similarly, one's "immortal soul" is a different kind of thing altogether from one's mortal vesture.  This Soul is a particular Star, with its own peculiar qualities, of course; but these qualities are all  "eternal," and part of the nature of the Soul.  This Soul being a monistic consciousness, it is unable to appreciate itself and its qualities, as explained in a previous entry; so it realizes itself by the device of duality, with the limitations of time, space and causality.  The "Happiness" of Wedded Love or eating Marrons Glaces is a concrete external non-eternal expression of the corresponding abstract internal eternal idea, just as any triangle is one partial and imperfect picture of the idea of a triangle.  (It does not matter whether we consider "Triangle" as an unreal thing invented for the convenience of including all actual triangles, or vice versa.  Once the idea Triangle has arisen, actual triangles are related to it as above stated).
   One does not want even a comparatively brief extension of these "actual" states; Wedded Love though licensed for a lifetime, is usually intolerable after a month; and Marrons Glaces pall after the first five or six kilogrammes have been consumed.  But the "Happiness," eternal and formless, is not less enjoyable because these forms of it cease to give pleasure.  What happens is that the Idea ceases to find its image in those particular images; it begins to notice the limitations, which are not itself and indeed deny itself, as soon as its original joy in its success at having become conscious of itself wears off.  It becomes aware of the external imperfection of Marrons Glaces; they no longer represent its infinitely varied nature.  It therefore rejects them, and creates a new form of itself, such as Nightgowns with pale yellow ribbons or Amber Cigarettes.
   In the same way a poet or painter, wishing to express Beauty, is impelled to choose a particular form; with luck, this is at first able to recompense in him what he feels; but sooner or later he finds that he has failed to include certain elements of himself, and he must needs embody these in a new poem or picture.  He may know that he can never do more than present a part of the possible perfection, and that in imperfect imagery; but at least he may utter his utmost within the limits of the mental and sensory instruments of his similarly inadequate symbol of the Absolute, his vehicle of human incarnation.
   These suffer from the same defects as the other forms; ultimately, "Happiness" wearies itself in the effort to invent fresh images, and becomes disheartened and doubtful of itself.  Only a few people have wit enough to proceed to generalization from the failure of a few familiar figures of itself, and recognize that all "actual" forms are imperfect; but such people are apt to turn with disgust from the whole procedure, and to long for the "eternal" state.  This state is however incapable of realization, as we know; and the Soul understanding this, can find no good but in "Cessation" of all things, its creations no more than its own tendencies to create.  It therefore sighs for Nibbana.
   But there is one other solution, as I have endeavoured to shew.  We may accept (what after all it is absurd to accuse and oppose) the essential character of existence.  We cannot extirpate or even alter in the minutest degree either the matter or manner of any element of the Universe, here each item is equally inherent and important, each aequipollent, independent, and interdependent.
   We may thus acquiesce in the fact that it is apodeictically implicit in the Absolute to apprehend itself by self-expression as Positive and Negative in the first place, and to combine these primary opposites in an infinite variety of finite forms.
   We may thus cease either (1) to seek the Absolute in any of its images, knowing that we must abstract every one of their qualities from every one of these equally if we would unveil it; or (2) to reject all images of the Absolute, knowing that attainment thereof would be the signal for the manifestation of that part of its nature which necessarily formulates itself in a new universe of images.
   Realizing that these two courses (the materialist's and the mystic's) are equally fatuous, we may engage in either or both of two other plans of action, based on assent to actuality.
   We may (1) ascertain our own particular properties as partial projections of the Absolute; we may allow every image presented to us to be of equally intrinsic and essential entity with ourselves, and its presentation to us a phenomenon necessary in Nature; and we may adjust our apprehension to the actuality that every event is an item in the account which we render to ourselves of our own estate.  We dare not desire to omit any single entry, lest the balance be upset.  We may react with elasticity and indifference to each occurrence, intent only on the idea that the total, intelligently appreciated, constitutes a perfect knowledge not indeed of the Absolute but of that part thereof which is ourselves.  We thus adjust one imperfection accurately to another, and remain contented in the appreciation of the righteousness of the relation.
   This path, the "Way of the Tao," is perfectly proper to all men.  It does not attempt either to transcend or to tamper with Truth; it is loyal to its own laws,and therefore no less perfect than any other Truth.  The Equation Five plus Six is Eleven is of the same order of perfection as Ten Million times Ten times Ten Thousand Million is One Billion.  In the Universe fomulated by the Absolute, every point is equally the Centre; every point is equally the focus of the forces of the whole.  (In any system of three points, any two may be considered solely with reference to the third, so that even in a finite universe the sum of the properties of all points is the same, though no two properties may be common to any two points.  Thus a circle, BCD, may be described by the revolution of a line AB in a plane about the point A; but also from the point C, or indeed any other point, by the application of the proper analysis and construction.  We calculate the motion of the solar system in heliocentric terms for no reason but simplicity and convenience; we could convert our tables to a geocentric basis by mere mechanical manipulation without affecting their truth, which is only the truth of the relations between a number of bodies.  All are alike in motion, but we have arbitrarily chosen to consider one of them as stationary, so that we may more easily describe the movements of the others in regard to it, without complicating our calculations by introduction of the movements of the whole system as such.  And for this purpose the Sun is a more convenient standard than the Earth).
   There is another Way that we may take, if we will; I say "another," though it seems perhaps to some no more than  development of the other which happens to be proper to some people.
   Even in the first Way, it is of all things necessary to begin by exploring one's own Nature, so as to discover what its peculiarities are; this is accomplished partly by introspection, but principally by Right Recollection of the whole phantasmagoria presented to it by experience; for since every event of life is a symbol of part of the structure of the Soul, the totality of experience must by the "Name" if the whole of that part of the Soul which has so far uttered itself.  Now then, let us suppose that some Soul, having penetrated thus far, should discover in its "Name" that it is a Son truly begotten by the Spirit of Being upon the Body of Form, and that it has power to understand itself and its Father, with all that such heirship implies.  Suppose further that it be come to puberty, will it not be impelled to assert itself as its Father's son?  Will it not shake itself free from the Form that bore and nourished and trained it, and turn from its brothers and sisters and playmates?  Will it not glow and ache with the impulse to be utterly itself, and find a Form fit to impress with its image, even as did its Father aforetime?
   If such a Soul be indeed its Father's son, he will not fear to show lack of filial reverence, or presumption, if he forget its family in the fervour of founding one of his own, of begetting boys not better or braver indeed than his brothers, girls not softer or sweeter indeed than his sisters, but wholly his own, with his own defects and desires evoked by enchantment of ecstasy when he dies to himself in the womb of the witch who lusts for his life, and buys it with the coin that bears his Image and Superscription.
   Such is the secret of the Soul of the Artist.  He knows that he is a God, of the Sons of God; he has no fear or shame in showing himself of the seed of his Father.  He is proud of that Father's most precious privilege, and he honours him no less than himself by using it.  He accepts his family as of his own royal stock; every one is as princely as he is himself.  But he were not his Father's son unless he found for himself a Form fit to express himself by multiplex reproductions of his Image.  He must admire himself in many costumes, each emphatic of some elected elegance or excellence in himself which would otherwise elude his homage by being hidden and hushed in the harmony of his heart.  This Form which shall serve him must be softness' self to his impress, with exact elasticity adapting itself to the strongest and subtlest salients, yet like steel to resist all other stress than his own, and to retain and reproduce surely and sharply the image that his acid bites into its surface.  There must be no flaw, no irregularity, no granulation, no warp in its substance; it must be smooth and shining, pure metal of true temper.
   And he must love this chosen Form, love it with fearful fervour; it is the face of his Fate that craves his kiss, and in her eyes Enigma blazes and smoulders; she is his death, her body his coffin where he may rot and stink, or writhe in damned dreams, self-slain, or rise in incorruption self-renewed, immortal and identical, fulfilling himself wholly in and by her, splashing all space with sparkling stars his sons and daughters, each star an image of his own infinity made manifest, mood after mood, by her magick to mould him when his passion makes molten her metal.
   Thus then must every Artist work.  First, he must find himself.  Next, he must find the form that is fitted to express himself.  Next, he must love that form, as a form, adoring it, understanding it, and mastering it, with most minute attention, until it (as it seems) adapts itself to him with eager elasticity, and answers accurately and aptly, with the unconscious automatism of an organ perfected by evolution, to his most subtlest suggestion, to his most giant gesture.
   Next, he must give himself utterly up to that Form; he must annihilate himself absolutely in every act of love, labouring day and night to lose himself in lust for it, so that he leave no atom unconsumed in the furnace of their frenzy, as did of old his Father that begat him.  He must realize himself wholly in the integration of the infinite Pantheon of images; for if he fail to formulate one facet of himself, by lack thereof will he know himself falsely.
   There is of course no ultimate difference between the Artist as here delineated and him who follows the "Way of the Tao", though the latter finds perfection in his existing relation with his environment, and the former creates a private perfection of a peculiar and secondary character.  We might call one the son, the other the daughter, of the Absolute.
   But the Artist, though his Work, the images of himself in the Form that he loves, is less perfect than the Work of his Father, since he can but express one particular point of view and that by means of one type of technique, is not to be thought useless on that account, any more than an Atlas is useless because it presents by means of certain crude conventions a fraction of the facts of geography.
   The Artist calls our attention away from Nature, whose immensity bewilders us so that she seems incoherent, and unintelligible, to his own interpretation of himself, and his relations with various phenomena of nature expressed in a language more or less common to us all.
   The smaller the Artist, the narrower his view, the more vulgar his vocabulary, the more familiar his figures, the more readily is he recognized as a guide.  To be accepted and admired, he must say what we all know, but have not told each other till it is tedious, and say it in simple and clear language, a little more emphatically and eloquently than we have been accustomed to hear; and he must please and flatter us in the telling by soothing our fears and stimulating our hopes and our self-esteem.
   When an Artist -- whether in Astronomy, like Copernicus, Anthropology, like Ibsen, or Anatomy, like Darwin -- selects a set of facts too large, too recondite, or too "regrettable" to receive instant assent from everybody; when he presents conclusions which conflict with popular credence or prejudice; when he employs a language which is not generally intelligible to all; in such cases he must be content to appeal to the few.  He must wait for the world to awake to the value of his work. 
   The greater he is, the more individual and the less intelligible he will appear to be, although in reality he is more universal and more simple than anybody.  He must be indifferent to anything but his own integrity in the realization and imagination of himself.

Such was, and is, the case of the Artist Aleister Crowley.
AL II.25:  "Ye are against the people, O my chosen!"
 

25. Aiwass repeats this thought in even simpler, stronger, clearer words. We are against “the people”. Any unit,
any true star, is kingly but the people as a multitude—even though each unit be noble—are not themselves,
they are a confused mass of chance atoms. They must not be allowed to act as if they possessed a point of
view. They are not stars, they have no way of their own. They are dragged helpless in the wake of any force
that happens to attract them. To permit them to control events at all is to give up all design, all Will, all clear
sight.
 

THE OLD COMMENT
 

The cant of democracy condemned.  It is useless to pretend that men are equal; facts are against it.  And we are not going to stay, dull and contented as oxen, in the ruck of humanity.
 

THE NEW COMMENT
 

   By 'the people' is meant that canting, whining, servile breed of whipped dogs which refuses to admit its deity.  The mob is always afraid for its bread and butter -- when its tyrants let it have any butter -- and now and then the bread has 60% substitutes of cattle-fodder.  (Beast-food, even the New York Times of November 13, 1918, E.V. has it.)  So, being afraid, it dare not strike.  And when the trouble begins, we aristocrats of Freedom, from the castle or the cottage, the tower or the tenement, shall have the slave mob against us.  The newspapers will point out to us that "the People" prefer to starve, and thank John D. Rockefeller for the permission to do so.
   Still deeper, there is a meaning in this verse applicable to the process of personal initiation.  By "the people" we may understand the many-headed and mutable mob which swarms in the slums of our own minds.  Most men are almost entirely at the mercy of a mass of loud and violent emotions, without discipline or even organization.  They sway with the mood of the moment.  They lack purpose, foresight, and intelligence.  They are moved by ignorant and irrational instincts, many of which affront the law of self-preservation itself, with suicidal stupidity.  (This is the product of atavism, those instincts having been perfectly good at another time and in another environment.  But to refuse to adapt oneself to new conditions is to go the way of the dinosaur.  See Liber Aleph, 124-132.)  The moral Idea which we call "the people" is the natural enemy of good government.  He who is 'chosen' by Hadit to Kingship must consequently be 'against the people' if he is to pursue any consistent policy.  The massed maggots of 'love' devoured Mark Antony as they did Abelard.  For this reason the first task of the Aspirant is to disarm all his thoughts, to make himself impregnably above the influence of any one of them; this he may accomplish by the methods given in Liber Aleph, Liber Jugorum, Thien Tao, and elsewhere.  Secondly, he must impose absolute silence upon them, as may be done by the "Yoga" practices taught in Book 4 (Part I) Liber XVI, etc.  He is then ready to analyze them, to organize them, to drill them, and so to take advantage of the properties peculiar to each one by employing its energies in the service of his imperial purpose.

A man’s kingdom may be as small as a family and children, or as a hock-shop; it may be as great as an industrial corporation, or an entire nation.  It matters not to the mechanics of the art of self-government, which is the first step to government of others (which must—if you are a true king—always be relative to your particular positions as spiritual stars in the spiritual space of the Body of Nuit).  See A.C.’s edition of the Tao The King.


The idea of “People”, however, by globing all individuals, no matter how diverse of nature or activity or interests, in one statistical monster with no head, is deadly misleading to freedom.  You miss the tree for the forest, and you are the tree.  It matters not one jot what others think or do; “every number is infinite”.  Your single individual opinion on a plate of the balance weighs as much as the opinions of all other stars gathered on the other, for your orbit is “at rest”, that is, its aim is Infinity, as is theirs, which means that your orbit is a function, or resultant, of all theirs.  It is this that makes it unique, therefore as important as all theirs.  The “people”, therefore, if rightly understood, can never be more important than you.  The plates weigh the same, for the Universe is balanced—is “at rest”.  Of course, you are the “resultant” of the people, from the point-of-view of the “people”.  (But there is no “point-of-view of the people”, just the points-of-view of all other stars, globally considered merely for convenience of thought.)  But in the very same sense, the “people” is a resultant of you.  And this perspective is sound and practical and actual, while the other is merely a philosophical abstraction.  Louis XIV’s gardener ahd as much right a the king to say “L’Etat, c’est moi.”  That is, if he was as good as a gardener as the king was as a king.  This explains the power of revolutions, as also the universal belief in kings.
AL II.45:  "There is death for the dogs."
 

45. We must not confuse such passing beyond earthly life with death; death is for the dogs. They restrict
themselves more and more; fears, greeds, falsehoods gather like vultures to feast on their flesh; until at least
they find no way to turn which is not barred by one or another of their sins, their self-made bars to free action.
They can no longer cause any event beyond the narrow routine into which they have been forced by their
failures, to grapple with Nature, to love, to woo, and to master the beauty of Nuit. Little by little the machine
fails to carry on. Its prudence, more than aught else, has helped to destroy its power to meet fresh facts. The
least surprises may upset it; and, sooner or later, it either meets some problem which breaks it up, or wears
itself out and runs down. It is dead.
 

THE OLD COMMENT
 

Those without our Circle of ecstasy do indeed die.  Earth to earth, ashes to ashes, dust to dust.
 

THE NEW COMMENT
 

The prigs, the prudes, the Christians, die in a real sense of the word; for although even they are 'Stars', there is not enough body to them (as it were) to carry on the individuality.  There is no basis for the magical memory if one's incarnation holds nothing worth remembering.  Count your years by your wounds "-- forsitan haec clim meminisse juvabit."
Serious readers should check Liber Aleph, 192-194.
 

   In regard to this question of death I quote from
 

Liber Aleph -- De Morte.
 

   Thou hast made Question of me concerning Death, and this is mine Opinion, of which I say not: This is the Truth.  First in the Temple called Man is the God, his Soul, or Star, individual and eternal, but also inherent in the Body of Our Lady Nuith.  Now this Soul, as an Officer in the High Mass of the Cosmos, taketh on the vesture of his Office, that is, inhabiteth a Tabernacle of Illusion, a Body and Mind.  And this Tabernacle is subject to the Law of Change, for it is complex, and diffuse, reacting to every Stimulus or Impression.  If then the Mind be attached constantly to the Body, Death hath not Power to decompose it wholly, but a decaying Shell of the Dead Man, his Mind holding together for a little his Body of Light, haunteth the Earth, seeking a new Tabernacle (in its Error, that feareth Change) in some other Body.  These Shells are broken away utterly from the Star that did enlighten them, and they are Vampires, obsessing that that adventure themselves into the Astral World, without Magical Protection, or invoke them, as do the Spiritists.  For by Death is Man released only from the Gross Body, at the first, and is complete otherwise upon the Astral Plane, as he was in his Life.  But this Wholeness suffereth Stress, and its Girders are loosened, the weaker first, and after that the stronger.
 

   De Adeptis R.C. Eschatologia.
 

   Consider now in this Light what shall come to the Adept, to him that hath aspired constantly and firmly to his Star, attuning his Mind unto the Musick of its Will.  In him, if his Mind be knit perfectly together in itself, and conjoined with the Star, is so strong a Confection that it breaketh away easily not only from the Gross Body, but the Fine.  It is this Fine Body which bindeth it to the Astral, as did the Gross to the Material World; so then it accomplisheth willingly the Sacrament of a Second Death, and leaveth the Body of Light.  But the Mind, cleaving closely by Right of its Harmony, and Might of its Love, to its Star, resisteth the Ministers of Disruption, for a Season, according to its Strength.
   Now, if this Star be of those that are bound by the Great Oath, incarnating without Remission because of Delight in the Cosmic Sacrament, it seeketh a new Vehicle in the Appointed Way, and indwelleth the Foetus of a Child, and quickeneth it.  And if at this Time the Mind of its Former Tabernacle yet cling to it, then is there Continuity of Character, and it may be Memory, between the Two Vehicles.  This is, briefly and without Elaboration, the Way of Asar in Amennti, according to mine Opinion, of which I say not: this is the Truth.
 

 

De Nuptiis summis.
 

   Now then to this Doctrine, o my Son, add thou that which thou hast learned in the Book of the Law, that Death is the Dissolution in the Kiss of Our Lady Nuith.  This is a true Consonance as of Bass with Treble; for here is the Impulse that setteth us to Magick, the Pain of the Conscious Mind.  Having then Wit to find the Cause of this Pain in the Sense of Separation, and its Cessation by the Union of Love, it is the Summit of Our Holy Art to present the whole Engine in true and real appurtenance of our Force, without Leak, or Friction, or any other Waste or Hindrance to its Action.  Thou knowest well how an Horse, or even a Machine propelled by a Man's Feet, becometh as it were an Extension of the Rider, through his Skill and Custom.  Thus let thy Star have Profit of thy Vehicle, assimilating it, and sustaining it, so that it be healed of its Separation, and this even in Life, but most especially in Death.  Also thou oughtest to increase thy Vehicle in Mass by true Growth in Balance, that thou be a Bridegroom comely and well-favoured, a man of Might, and a Warrior worthy of the Bed of so divine a Dissolution.
AL II.48:  "Pity not the fallen!  I never knew them.  I am not for them.  I console not: I hate the consoled & the consoler."
 

48. We now return to those who are not Hadit. We are not to pity the fallen. The first fact about a ‘point-of-view’
is that it keeps its place. It goes, true, but never can fall. To fall is to yield to a strain outside oneself; and that
is to cease to maintain the “point-of-view” which is of the essence of Hadit. Hadit never knew the fallen. A
real point-of-view cannot be shaken. Should we console such wretches? Useless. He is no better for one extra
lie; and who tells that lie is false to his own Godhead.
 

THE OLD COMMENT
 

Hadit has never defiled His purity with the Illusion of Sorrow, etc.  Even love and pity for the fallen is an identification with it (sympathy from sigma-upsilon-nu Pi-alpha-theta-epsilon-iota-nu), and therefore a contamination.
 

THE NEW COMMENT
 

   It is several times shewn in this Book that 'falling' is in truth impossible.  "All is ever as it was".  To sympathize with the illusion is not only absurd, but tends to perpetuate the false idea.  It is a mistake to 'spoil' a child, or humour a malade imaginaire.  One must, on the contrary, chase away the shadows by lighting a fire, which fire is: Do what thou wilt!

Some technical aspects of this verse should be mentioned.  “Hadit never knew them”—Hadit was never manifested in their Ruach—to them he exists only as “Not”.  The consciousness of Hadit is only possible to those whose Ajna has become active, even if for just one moment.  “Hadit consoles not”—Hadit, of course, is the abiding Flame of Life that makes manifestation, even of the “fallen”, possible.  Though they are not conscious of Him, He is in them.  See LXV, ii, 36.  But for the same reason, He “hates” those who console and those who let themselves be consoled.  To fear death is to blaspheme against Life, and your own Spiritual Intuition—Gimel in the Qabalah—turns against you in scorn.  It is for this reason that beggars hate the alms giver, and the alms giver, deep in his heart, despises the beggar.  This is a psychological fact, no matter how much well-intentioned fools may deny or conceal it.  Curses brace your Soul—benedictions put you to sleep.  Does your brother beg your help?  Cast him into the shake pit and laugh at his fear.  He has nothing to fear but his fear.  If he hate you, he would have hated you anyway.  But he would have hated and despised, and now he will hate and respect.  And from respect for one’s neighbour to respect for one’s own self it is a small step.  A man who can stand against you is a man you can lean upon, as said William Gibson, and the author of the Bhagavad Gita before him.


It is not with these few well-chosen words that I look for praise form the United Givers Fund, the Salvation Army, and such other illustrious institutions.
 

 

 

AL II.49:  "I am unique & conqueror.  I am not of the slaves that perish.  Be  they damned & dead!  Amen.  [This is of the 4: there is a fifth who is invisible, & therein am I as a babe in an egg.]"
 

49. Hadit is “unique”. Every point that exists is Hadit. Each one is without limit, and thus all are in the end alike
in every respect. At the same time no two are in any way alike, if compared at any given point-moment. This
is one of the statements of this book which involves a new view of nature—a view far beyond any yet set forth
and one with the virtue to resolve every problem which the cosmos presents to our minds. I may explain the
matter simply in this way. No two points on a line are the same. Their distance from all other points differs
[1].
Each line, AB, AC, etc., is unique, even though AB=A'B', they differ in respect of C'. AC' cannot be equal to
A'C'. Lines drawn in two ways from a point are equal only in length; each point in each differs only in respect
of any other point. At the same time, the line being supposed endless, the sum of what can be said about all
points is the same. No point can claim that it is an unique distance from some other point.
Hadit is “conqueror.” It is his function to make himself master of all that may be and every event that he
causes is a victory. He denies kinship with “slaves that perish.” These are wholly foreign to his nature.
Unless one is active, one is damned and dead: and this is the curse on all slaves, on all those who yield to what
they meet, that they are condemned to suffer the constraint of their Wills. The world becomes a prison for the
self instead of a playground; and in a little the prison gates become the seal of the tomb.
It must be born in mind that all such beings are not real in any proper sense of the word. They are not stars at
all. So far as they think of themselves as “I” they may be said to possess a point-of-view, but unless this is
strong enough to persist through all Events, it is not truly a self but a phantom of Self thrown on a screen by
the light of the events about it. The slave souls are in fact details of our device for looking at nature. They
help us observe how a given set of events affects this or that conscious mind. They save our time by telling us
what they feel and think. We may learn from them how to guide our own course.
This great curse is sealed with a solemn Amen; but the use of the word reminds Aiwass that this book must
prove over and over again the wisdom and cunning, the knowledge and power of its author as of a degree
beyond any yet possessed by any man. He therefore propounds a riddle about the word Amen. He suggests a
secret way of spelling it which, when found, will give new life and life of a higher order to the Soul of the
word. I expound this riddle elsewhere
[2].
 

 

THE OLD COMMENT
 

Continues the curse against the slave-soul.  Amen.  This is of the 4, i.e. should be spelt with 4 letters (the elements). Aleph-Mem-Taw-Shin not Aleph-Mem-nun.  The fifth, who is invisible, is Ayin, 70, the Eye.  Now Aleph-Mem-Taw-Shin, 741 + 70 = 811 = IAO in Greek, and IAO is the Greek form of Yod-He-Vau-He, the synthesis of the 4 elements Aleph-Mem-Taw-Shin.  (This Ayin is perhaps the O in N.O.X., Liber VII, I, 40.)
 

THE NEW COMMENT
 

   We are to conquer the Illusion, to drive it out.  The slaves that perish are better dead.  They will be reborn into a world where Freedom is the Air of Breath.  So then, in all kindness, the Christians to the Lions!
   The "Babe in the Egg" is Harpocrates; it is his regular Image.
   I am not very well satisfied with the old comment on this verse.  It appears rather as if the Amen should be the beginning of a new paragraph altogether.  (That is not so; see the facsimile of the MMSS.)  Amen is evidently a synthesis of the four elements, and the invisible fifth is Spirit.  But Harpocrates, the Babe in the Egg, is Virgo in the Zodiac indeed, but Mercury among the planets.  Mercury has the Winged Helmet and Heels, and the Winged Staff about which Snakes twine, and it is He that Goeth.  Now this letter is Beth whose numeration is 2, and Aleph-Mem-Nun is 91, which added to 2 makes 93.  Amoun is of course Jupiter in his highest Form.  To understand this note fully one must have studied "The Paris Working"; also one must be an initiate of the O.T.O.

“I am unique & conqueror.”  This is obvious from the nature of Hadit.  Those who are conscious of being Hadit must be doing their true Wills, ad in such a case they either will find no obstacles in their path, or they will conquer such obstacles as they may find.  “All the world loves a winner”—but only a winner that wins according to 

 

Nuit’s rule:  “But always unto me.”  Those who win foully provoke disharmony in themselves and in their surroundings.  As Lincoln said, “You may deceive some of the people all the time, and all the people some of the time, but you can’t deceive all of the people all of the time.”  See Emerson’s essay, “The Oversoul.”


“I am not of the slaves that perish.”  This has already been explained, Hadit being Not.


“Be they damned”—Be they sent to hell.  Hell, of course, is the Abode of Hadit—the flame that burns in every heart of man.  Also, HELL=H+L+L=65, the Number of Adonai.


“& dead”.  “yet therefore is the knowledge of me, the knowledge of death.”  Those who can’t “know Hadit”—which of course is t he same as being known by Hadit, since you ARE Hadit—in life in manifestation, doso when the Serpent finishes eating its own tail.


“Amen.”  This is the signature of the sentence the Amen in this case being the same Amen that speaks to the “churches” in Revelations.  This is, of course, one of the pseudonyms, or Magickal Mottoes, of Aiwass, who was the Hierophant in the Past Aeon.  (n the past  Aeon only the Four Elements had been, so to speak, “published”.  The Element of Spirit—Akasha, that “vast, black brooding ocean of death”, was concealed.
93

 

As a Libertarian, I'm really not very keen on Social Security in the first place, but the ironic thing is that it was created because of the Great Depression. The Great Depression was caused, mostly, by the newly created Federal Reserver forcing banks to set Interest Rates to low to cause an inflationary economy very similar to what we saw in the 90's. Luckily, Greenspan is a fairly bright guy and stopped the 90's bubble in it's place by raising interest rates. Of course there are different view points to this, and I'm not an expert of the Great Depression, but it reminded me of some analysis I did read about it from one of Ayn Rands books. (Capitalism, the Unknown Ideal. A collection of essays that includes Allen Greenspan.) The irony is that government intervention into the market was the cause of more government intervention into the market and our lives, and it seems like we have been going down that path ever since. I am fairly leery of W's plan (I don't think it goes to personal ownership far enough), but since our politicians spent our money, if we did actually fix the problem and it was still owned by the government, what would stop them from spending it again?
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Very interesting insight into both their minds. I had never really read a whole lot of Motta, but the more I do, the more I really like him.
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~/Jason Hullinger

Hi Jason,
93
I'm in favor of a true 'ownership society.'  However, I do see at least one place where SS is necessary.  As a reward for our lifelong investment in society, shouldn't society help us survive our old age in dignity?  Pure capitalism seems only to consider the viable age group with no allowance for the elderly.
Also, in providing for the survivability of handicapped and other disadvantaged types, don't we gain from their presence in society?  Our recent discussion in the Idiot-Savant is one example.
My argument for an ownership society stems from the fact that government does abuse its control of these funds and the fact that if one dies, the money paid into the system is taken away from dependent spouses who still have need for that income in their old age.
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Hi Jason,
93
Motta was a very interesting man...a real philosopher...though I'm not certain he was a great Mage.
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Yea, I do agree with what you say to some level. I know someone who is on SS because of some serious health problems. In such a case I can see a need for help from society, even through some sort of welfare to help. (I have a great distaste for the Mormon Church, but their charity system should be seriously studied as a means of welfare because it works very well.) However, for old age, I really do not think there is any way to stop the government from spending the money they tax into SS, other than to make it into some sort of 'forced' IRA or other fund like that. There is no real way to make a 100% secure investment, as is shown by the SS problem today, which was suppose to be 100% secure. On one hand, if we give it to the government to put into the infamous 'lock-box', they simply spend it and new problems arise (more taxes for everyone because of their mistakes); on the other hand if we allow people to be responsible for it, they might not be responsible. Usually I'll fall on the side of letting me screw myself, and not letting someone else. (unless it's pleasurable :) ) So, my answer to your question, "As a reward for our lifelong investment in society, shouldn't society help us survive our old age in dignity?", is yes, but I would like to be the one with the key to my 'lock-box' for retirement, unless there was some sort of guarantee that the money would not be spent on anything else.
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~/Jason Hullinger

Hi Jason,
93
I've been thinking about T-Bills and Savings Bonds, though they are not the solution, thinking along these lines seems to be a place to start.  Here, the government borrows the money and then pays it back with interest.  And of course, a percentage is removed for the needs of others, such as those with serious health problems, et al.  In this way, society, the government and the individual cooperatively tie their fates together.
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�[1] The rest of this paragraph was omitted in the 93 Publishing edition (note by original transcriber).


�[2] This sentence omitted in the 93 Publishing edition (note by original transcriber). 


 


AL II.59:  "Beware therefore!  Love all, lest perchance is a King concealed!  Say you so?  Fool!  If he be a King, thou canst not hurt him."


 


59-60. Must I therefore be careful how I strike out, lest, thinking to slay a knave, I kill one of my peers? There is no


danger of this. One of the tests of kingship is that he should be able to defend himself against the world. I am


therefore bidden to strike hard with all my might, and strike to kill.


 


THE OLD COMMENT


 


Yet, being indeed invulnerable, one need not fear for them.


 


   We must abolish the shadows by the Radiant Light of the Sun.  Real things are only thrown into brighter glory by His effulgence.  We need have no fear then to throw the Christians to the Lions.  If there be indeed True Men among them, who happen through defect of education to know no better, they will reincarnate all right, and no harm done.


   This passage may perhaps be interpreted in a sense slightly different from that assumed in the above paragraph.  We should indeed love all -- is not the Law "love under will"?  By this I mean that we should make proper contact with all, for love means union; and the proper condition of union is determined by will.  Consider the right attitude to adopt in the matter of cholera.  One should love it, that is, study it intimately; not otherwise can one be sure of maintaining the right relation with it, which is, not to allow it to interfere with one's will to live.  (And almost everything that is true of Cholera is true of Christians.)


	Readers will have nticed that Liber AL does not order them to “Love your neighbor as yourself”.  This “Commandment” was unctuously proclaimed by some silly Rabbi in Palestine, and picked up eagerly by slaves—who want very muh to be loved, since they fear that, ujnless they are loved, they will be eaten up by free men.  Slaves do not realize that free men, as a fule, are fastidious about their diet, and dont’ feed on carion.  It is only “Black Brothers” who delight on it.  De gustibus non est disputatndum.


	Liber AL makes a very careful distincition about hwom you should and whom you should not consider loveworthy.  See I, 10-12, 21, 31, 40-49, 51-52, 57 61-62; II, 17-25.


	Most people, alas, must be treated by you as if they had the cholera.  See Liber VII, ii, 27-33.


	There is an aristocracy of the spirit, and those who belong to it instinctively recognize each other.  When they err, it is usually on the side of the angels, so to speak.  Being noble, they tend to see nobility everywhere.  They are few, and yearn for their peers.  They give beggars the benefit of the doubt.  “Compassion is the vice of kings.”


	This tendency must be strictly avoided.  The only efficient way to deal with mankind at large is to treat every man or woman you meet as a potential beggar asking for alms—which means, in this technical sense, a “Bloody Sacrifice”.  Those who aren’t beggars will quickly make the fact known, if they will.  The important point is that you should not come to harm through your own folly of believing that lie:  That Thou Must Die for them.  On the contrary, Thou must live.  Let them die in their misery!


	The social aspect of this verse has been sensed by a woman writer, Ayn Rand, and developed in two works of fiction worthy of perusal by Thelemites:  The Fountainhead and Atlas Shrugged.  Although her reasoning is often mixed-up or naive, she grasped the main point well enough.


 


 


AL II.60:  "Therefore strike hard & low, and to hell with them, master!"


 


THE OLD COMMENT


 


Hit out indiscriminately therefore.  The fittest will survive.


       This doctrine is therefore contrary to that of Galileo{SIC, ?Galilean?}, or that of Buddha.


 


 


THE NEW COMMENT


 


   The Christians to the Lions!


   An XVII Sol in Libra, I am reminded of Samuel Butler's observation that the apotheosis of love is to devour the beloved.  Indeed, one cannot say that one has perfectly attained to love or hate until the object of that passion is assimilated.  The word "hell" is significant in this connection.  One must never be so careless as to let oneself think that even "the Style of a letter" (how much less a phrase!) in this Book is casual.  The expression "to hell with them" is not merely an outburst of colloquial enthusiasm.  The word "hell", that and no other, serves the purpose of the speaker.  This would naturally be suggested to us, in any case, by the reflection that our Law does not indulge in the frothings of impotent fury, like the priestly frauds of Moses, the Rishis, and Buddha, in the weeping and wailing and gnashing of teeth of the Galilean fishwife.  Our Law knows nothing of punishment beyond that imposed by ignorance and awkwardness on their possessor.  The word 'hell' must therefore be explained in terms neither of virile vulgarity, or theological blackmail.


   I quote Liber Aleph, p.24, p.129, p.130, from which the peculiar applicability of the expression to the problem of the text will be evident.


 


   "De Nuptiis Mysticis.


 


   "O my Son, how wonderful is the Wisdom of this Law of Love!  How vast are the Oceans of uncharted Joy that lie before the Keel of thy Ship!  Yet know this, that every Opposition is in its Nature named Sorrow, and the Joy lieth in the Destruction of the Dyad.  Therefore must thou seek ever those Things which are to thee poisonous, and that in the highest Degree, and make them thine by Love.  That which repels, that which disgusts, must thou assimilate in this Way of Wholeness.  Yet rest not in the Joy of Destruction of every Complex in thy Nature, but press on to that ultimate Marriage with the Universe whose Consummation shall destroy thee utterly, leaving only that Nothingness which was before the Beginning.


   So then the Life of Non-action is not for thee; the Withdrawal from Activity is not the Way of the Tao; but rather the Intensification and making universal of every Unity of thine Energy on every Plane."


 


 


   "De Inferno Palatio Sapientiae..


 


   "Now then thou seest that this Hell, or concealed Place within thee, is no more a Fear or Hindrance to Men of a Free Race, But the Treasure-House of the Assimilated Wisdom of the Ages, and the Knowledge of the True Way.  Thus are we Just and Wise to discover this Secret in Ourselves, and to conform the conscious Mind therewith.  For that Mind is compact solely (until it be illuminated) of Impressions and Judgments, so that its Will is but directed by the sum of the Shallow Reactions of a most limited Experience.  But thy True Will is the Wisdom of the Ages of thy Generations, the Expression of that which hath fitted thee exactly to thine Environment.  Thus thy conscious Mind is oftentimes foolish, as when thou admirest an Ideal, and wouldst attain it, but thy true Will letteth thee, so that there is Conflict, and the Humiliation of that Mind.  Here will I call to Witness the common Event of "Good Resolutions" that defy the Lightning of Destiny, being puffed up by the Wind of an Indigestible Ideal putrefying within thee Thence cometh colic, and presently the Poison is expelled, or else thou diest.  But Resolutions of True Will are mighty against Circumstance."


 


   "De Vitiis Voluntatis Secretae.


 


   "Learn moreover concerning this Hell, or Hidden Wisdom, that is within thee, that it is modified, little by little, in respect of its Khu, through the Experience of the Conscious Mind, which feedeth it.  For that Wisdom is the Expression, or rather Symbol and Hieroglyph, of the True Adjustment of thy Being to its Environment.  Now then, that Environment being eroded by Time, this Wisdom is no more perfect, for it is not absolute, but standeth in Relation to the Universe.  So then a Part thereof may become useless, and atrophy, as (I will instance) Man's Wit of Smell; and the bodily Organ corresponding degenerateth therewith.  But this is an Effect of much Time, so that in thy Hell thou art like to find Elements vain, or foolish, or contrary to thy present Weal.  Yet, o my Son, this Hidden Wisdom is not thy true Will, but only the Levers (I may say so) thereof.  Notwithstanding, there lieth therein a Faculty of Balance, whereby it is able to judge whether any Element in itself is presently useful and benign, or idle and malignant.  Here then is a Root of Conflict between the Conscious and the Unconscious, and a Debate concerning the right Order of Conduct, how the Will may be accomplished".


 


AL III.18:  "Mercy let be off: damn them who pity!  Kill and torture; spare not; be upon them!"


 


THE OLD COMMENT


 


    An end to the humanitarian mawkishness which is destroying the human race by the deliberate artificial protection of the unfit.


 


THE NEW COMMENT.


 


   What has been the net result of our fine 'Christian' phrases?  In the good old days there was some sort of natural selection; brains and stamina were necessary to survival.  The race, as such consequently improved.  But we thought we knew oh! so much better, and we had "Christ's law" and other slush.  So the unfit crowded and contaminated the fit, until Earth herself grew nauseated with the mess.  We had not only a war which killed some eight million men, in the flower of their age, picked men at that, in four years, but a pestilence which killed six million in six months.  (The First World War and the epidemic that followed.)


   Are we going to repeat the insanity?  Should we not rather breed humanity for quality by killing off any tainted stock, as we do with other cattle?  And exterminating the vermin which infect it, especially Jews and Protestant Christians?  Catholic Christians are really Pagans at heart; there is usually good stuff in them, particularly in Latin countries.  They only need to be instructed in the true meaning of their faith to reflect the false veils.


   An XXI Sol in Cancer After some years spent in Catholic countries, I wish to modify the above.  Catholics are dead alike to Spirituality and to Reason, as bad as Protestants.  And the Jew is far from hopeless outside America, where the previous paragraph was written.


	The above is very funny, and we could not resist inserting both the first part, written right after World War I, and the second, written 1925ev.  Having been born in a country where Roman Catholicism predominates, we could have told him the Roman Catholics are even worse than Protestants.


	Crowley evidently had several bad experiences with American Jews.  He was of course closely watched by Jewish Intelligence, and several traps were set to catch him in America.  He resented this.


	Aspirants must understand that Orthodox Qabalistic Jewish Orders resented Crowley even more.  The Jews, considering themselves the Chosen People, having succeeded, despite all persecutions, in imposing their tribal codes on Western society, could not look with favour upon a Messiah who not only committed the unpardonable crime of being Gentile, but also tried to pass himself for Irish, pooh-poohed the Ten commandments, and described the Bible as by “several anonymous authors.”


	However, what neither Crowley nor the Jews realized was that this verse of AL has nothing to do with pogroms, enforced sterilization, or such other modern versions of Doing-In-The-Amalekites.


	“Mercy let be off’:  Let Chesed, Mercy, be under control of Tiphareth and Binah (OFF=6+6+6=18=3*6).


	“damn them who pity”—Pity is, as we have already explained, unnecessary; it is also misleading, harmful and disorderly.  Those who preach this diseased outlook of their fellowmen are vain, arrogant, and fundamentally selfish.  The healthy man never worries about his health; the virtuous man never worries about the salvation of his soul; the true saint never has any doubts as tot he ultimate welfare of the entire company of mankind.


	“Kill”—dying, physically or mystically, “them who pity” experience Hadit.


	“and torture”—see the description of the work of the Master of the Temple in his underground garden, in Liber 418.


	“spare not”—as the acid eats into the soul, only the gold will ultimately be left.  See LXV, I, 14-17.


	“be upon them!”  The Dance of Shiva on the body of the devotee.  See LXV, I, 57-58; v, 61-63; VII, vii, 36-48.


	These quotes should give an idea of how the Lord of the Aeon goes about setting back the right pegs into the right holes.


	Why must Chesed be under control of Tiphareth and Binah?  Because Chesed is the last, or First, Sephira below the Abyss; and the temptation to call itself the Alpha and the Omega is great.  It not only is the First Sephira on the Pillar of Mercy, it also is Mercy by name, and Mercy is a quality that has been called “good” regardless of whether it is equilibrated by its opposite—Geburah—or not.  Chesed is the origin of all disorder, because it is not directly connected with that Influence which should be its Governor and Ruler—Binah.  Chesed is “Above” Tiphareth, and will try to give itself airs, forgetting that not only is Tiphareth perfectly equilibrated by nature, being the Central Sephira of the Tree, but also receives directly the Influence of the Highest through Gimel.  Only Chokhmah and Binah besides have this privilege, and the are of the Supernals.  Unless the Adept leaves everything has and is, and jumps off Chesed into the Abyss, on the slim chance of getting to Binah, and witougt even knowing whether he will get there, he must resign himself to receive Her influence through Geburah and through Tiphareth, which are technically his inferiors” in the Hierarchy.


	Therefore, what Ra-Hoor-Khuit is saying is, let the Adept Exempt take the Oath of the Abyss!  For, as it is written, “unbalanced force is iniquity”:  Mercy untempered by Severity is but weakness that would permit abuse, and tolerate the manifestation of Evil.  Again, See Liber VII, vii, 36-39.
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